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EC41 . CONTEMPORARY ASIAN CHRISTIANITY (

Mr. Moffett. Spring ’\9tfe

'flw) \ Aii^v, tj" V.H fKvJ i'H XsiftKwil 6,w«| A*Ui 4.^ QcIAViaS, (CC 6“3 Cn>’«i^,

Course description . After a brief review of 19th century mission expansion i^XHz
~ and the legacy of its colonialist image, the course will center on changing feilyf

patterns of missions in the twentieth century and the rise of the Asian
churches. It will offer regional surveys of church growth, resist-

ance to Christian expansion, and areas both national and social still un-

reached. Discussions will consider some of the basic problems of Asian

Christianity such as church-mission tensions, encounter with other religions,
church-state relationships, p^aiU

pitii «a fyubUt’u j\
a* .'fcicp/KivJl

.

Textbook . There is no adequate textbook available for the course. Recommended

for purchase as importance reference sources are at least one, and possibly
two of the following:

WorldnC

World Christianity , vol . 3: South Asia . R.E. Hedlund, ed., 1980

World Christianity , vol. 1: Middle East . D.M. McCurry, ed., 1979

( This year* s-course-wi 1
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Requirements .

1.

In addition to readings as assigned in the above texts, 900 pages
of reading from the list of recommended books (attached separately) will
be required as follows: ^ m4.*W

30eUpagos on -Eastern As ia .

900 pages on South Asians .

300 pages of your choice (as approved by professor)

2. Two book reports will be required, each of U pages, including a

summary or outline of the book, and your personal critique, whether positive
or negative.

3. A late mid-term test, tentatively scheduled for March 28.

•4. One 15-page term paper will be required on one of the suggested
topics (list attached separately), OR on a subject of your own choice
(which must be approved by the professor).

Schedule
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Room 118, Hodge.

First class.
First book report due.

Mid-term test.

Second book report due.
Term cspe*^t due o n d at-e-

Term papers and book reports may be turned in to M r s- ; Elizabe-th
Room- 4- 1 8 f 4tedge . Any requests for time extensions or absences

to the office of Professional Studies, Ms. -Rudi
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EC 41. Contemporary Asian Christianity ( lw>t fr^u) . /j,/
Recommended Reading List.

Jones/, F.P. ed. , Documents of the Three-Self Movement. N.Y.: DFM,NCC, 1963
Jones, F.P., The Church m Communi st Ch>nra: A Protestapt Appraisal. N.Y.-^F.Pr. 196

Chui Michael, The New CMna: A Cathopfc Response
;

KSt
.. i Paulist, 1977x^

Orr, Robt. G., Reliqydn in China., yltaY. : Fri end sh>p Press , 1980, y'

Patterson, G.N., Christianity in/Communist ChinaC Waco Tex.: WorTa , 1969

Spae, J.J., Chupcfh and China ^Toward Recon c^/Fat ion. Chicago: irst. ; Rel. & Cul .
'£

Fung, Raymond .yffousehol ds of/God on Chi na ' s/^oi 1 . .y

Phi 1 1 ipSj/<fames , From the Rising of the Ŝun. Maryknol
1
y^frbi s , 1981-,

Young, /John M.L., Thp/Two Empires inXJapan. Phila.: Pyesb. & Ref., 1958

Yamamcfri , Tetsunaoy/Church Growthyfn Japan. S. Pasadena: Wm. Carey, 1974

Shearer, Roy , >nldfire:Church/browth in Korea, y^rand Rapids: Eerdmans, 1966

Biernatzki
,
Jm. E., Korean Cdt hoi icism in the 7/fs. Maryknol 1 : Orbis ,

1975

Hanson, 'tjd. , Catyolic Politics in China andXorea. Maryknol V: Orbis, 1980
Moffett , S.H. , The Christians of Korea. NyY . : Friendship Press, 1962
Clark, Allen D. , A History of the Korearrchurch . Seoul: CLS
Allan, John,' The Rising of the Moon: An Examination of Sun Myung Moon and

his Unification Church. Gt. Britain: Hunt Barnard, 1980

South Asia and Oceania.

Haywood, V.E.W., The Church as Christian Community: Three Studies of North
Indian Churches.

Hoefer, Herbert E., Debate on Mission: Issues from the Indian Context.
Madras: Gurukal Luth. Th. Coll., 1979

McGavran, Donald, Ethnic Realities and the Church: Lessons from India.

S. Pasadena: Carey, 1979

Pickett, J.W., Christian Mass Movements in India. N.Y.: 1933
Neill, Stephen, The Story of the Chri stianChurch in India and Pakistan.

Grand Rapids: Eerdmans, 1970
Tinker, Hugh. The Ordeal of Love: C.F. Andrews and India. Delhi: Oxford, 1979

Zachariah, M., ed., The Indian Church: Identity and Fulfillment. Madras: CLS, '71

Lindell, Jonathan. Nepal and the

r , c .

Tke Gn ow
. Ctayfuw, .0

Cooley, Frank, lHa4ea££jyLuXk^^
Pedersen, Paul B., Batak Blood and
Peters, G.W., Indonesian Revivial.

Gosf^of God. New Delhi: UMN
, 1979

Protestant Soil. Grand Rapids: Eerdmans,
Grand Rapids: Zondervan, 1973

1970

Smith, Ebbie C., God's Miracles: Indonesian Church Growth. S. Pasadena: Carey, '70

Kraemer, Hendrik, From Missionfield to Independent Church. London: SCM, 1958

Gowning, Peter G. , Islands Under the Cross. Manila: NCC, 1967

Poethig, Richard P., Philippine Social Issues from a Christian Perspective.

Mai la: Un. Ch. of Christ, 1963

Tuggy,^ Arthur L., The Philippine Church: Growth in a Changing Society.

Grand Rapids: Eerdmans, 1971

Tuggy, A.L. & R. Toliver, Seeing the Church in the Philippines. Manila:

0MF , 1972

Deats, Richard L. Nationalism and Christianity in the Philippines. Dallas:

Southern Meth. Univ., 1967
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UNEVANGELIZED
MILLIONS

THE UNFINISHED TASK!
Discouragement from Misinformation

by Ralph D. Winter
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Christians/Muslims
Twentieth Century Growth

Billions

1900 1934 1970 1980 1984 1988 2000
(Jhnsuans ""umr 1.217 1.433 1.554 1.685 2.1 !10

Muslims 0.200 0.327 0.551 0.723 0.798 0.882
In Billions

1.201

in gross percentage of the population, in

the Soviet Union and Eastern bloc coun-

tries, while at the same time gaining

ground immensely in its evangelical ex-

pression in those very same places.

If growth rates for Islam and Christi-

anity were compared in the non-Westem

world, Islam would trail significantly. In

China, for example, the growth ofChristi-

anity in the last 40 years would be on the

order of at least 5,000% beyond that of

Islam. At the beginning of this century

10% of all Evangelicals were in the non-

Westem world; now 70% are, according

to the report at COMIBAM ’87 in Brazil.

So, even on the world level, a technical

analysis of David Barrett’s data (which is

what is plotted in the diagram) indicates

that the growth rate ofMuslims since 1980

is now only one half of one percent faster

years for the Muslims to catch up!

Thus, it is readily possible, when talk-

ing about evangelistic growth, for every

100 in an Evangelical community to grow

BOTH the 3.4% (of say a fast growing

general population like Nicaragua, which

is the highest in Latin America) PLUS an

additional 10, 20, even 30 or 40 per year.

Evangelistic movements have been

known even to double year after year—as

in the case of the Wallamo church in

Ethiopia, which grew from 48 to 10,000 in

six years (while the Italians were in

charge). That rate of growth was 143 new
people per 100 members, or 143% per

year! That is a whole lot faster than 3 .4 per

100 or 3.4%!
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c
'' Christianity’s message is winning converts, especially

the poor. But a question persists: Can it adapt to local i

By Todd Crowell

A
Christian thinker once remarked

that the Roman Catholic Church

would never be truly established in

Africa until the Holy Mass was

“drummed and danced." His point, deliv-

ered crudely, was that Christianity would

not take root in any culture unless its mes-

sage was filtered through a prism of local

custom, art and ceremony. In the aboriginal

belts of central India, where conversion of

native tribes to Christianity has in recent

times been increasing rapidly, the statement

has found literal expression. Many new
believers have adapted to Christian worship

while retaining their own traditions. They
use drums during ser-

However, observing the birth of Christ as a

religious celebration will be nearly 145 mil-

lion Asians, 40 million more than just a

decade ago (see chart).

At times, 20th-century Christianity in

Asia has seemed on the road to extinction,

but it has shown remarkable resilience. For

instance, few would have given it much
chance of surviving in China after the

Communists expelled all Western mission-

aries in 1950. Three centuries of work
before then by hundreds of evangelists had

produced only a few million believers.

Moreover, beginning in 1966 with the

Cultural Revolution, the Communists’ limit-

ed tolerance gave way to active persecution.

A turn toward openness after Mao

Zedong's death in 197

religious tolerance. C
suggest there are nc.

Christians in the com

fact that foreign missi

nically banned (althou

number proselytize

teachers”). Neverthele

reaction remains tow:

primarily Western.

South Korean C
hold largely through

Koreans. As recently

10% of South Korea

professed to be Christ

is 29%, and Christian!

plant Buddhism as tl

vices and dance sol-

emnly as well. Asian

artists exploring reli-

gious themes have
provided a rich body

of work melding
Christian themes and

Asian images.

Once, the region

was a “mission field”

to be carefully tilled,

tended and, eventual-

ly. harvested. No
longer. Western mis-

sionaries still probe

faithfully for converts

but. by and large,

Christianity in the

region has become
self-perpetuating.

Christmas in Asia —
from the festive lights

in Hong Kong to

towering hotel Yule-

tide trees in Beijing to

a creche in down-
town Singapore — is

largely a secular

(mainly retail) event.

ASIA’S CHRISTIANS in millions (% of total population)

Although accurate numbers are hard to confirm, it seems apparent Asia's Christian

community is growing fast in many places. Some suggest that the recent increases have

been in fundamentalist Christian religions, which appeal particularly to poorer Asians

1986 1996

Philippines 49.0 (87.6%) 65.5 (91.2%)
Almost 90% of Philippine Christians

are Catholic; 60% of Asia's total

India 19.9 (2.6%) 25.3 (2.7%)
In the south, dalits see Christianity

as a way to escape the lowest caste

Indonesia 12.6 (7.5%) 19.0 (9.6%)
Though far outnumbered by Muslims,

Catholics wield substantial authority

South Korea 9.5 (23%) 13.2 (29%)
Home to four of the 10 largest

Christian congregations in the world

China 2.7 (0.25%) 9.8 (0.8%) 7
Unofficial estimates range to 90 mil-

lion with thousands of converts daily

Vietnam 4.0 (6.6%) • 6.1 (8%)
Critics say the current government
continues a tradition of persecution

Taiwan 1.4 (7.4%) 1.6 (7.4%)
Unlike some other Asian countries,

most are believed to be Protestants
.fu bin
Sri Lanka 1.2 (7.5%)

l . J O . X 7v )

1.4 (7.5%)
There are eight times as many
Catholics as there are Protestants

Malaysia 1.0 (6.4%) 1.3 (6.4%)
The Church is mostly local in funding

and totally local in leadership

Hong Kong 0.55 (10.0%) 0.54 (8.5%)
Although only 8.5% of the population,

50% of schools are Christian-run

Singapore 0.26 (10.3%) 0.38 (12.6%)
Jehovah's Witnesses are banned in

part for refusing national service

Thailand 0.26 (0.5%) 0.37 (0.6%)
Some think the actual figure is close

to 3%, five times the estimate

TOTAL 102.4 144.5

Sources Asiaweek Research; Encyclopedia Britannica

Asiaweek December 19, 1997
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(work3: Thomas Christians)

The St. Thomas Christians of India

The Thomas Christians of India are a fascinating reminder of

how we Western Christians distort the history of the Christian church.

In missions, for example, we talk about ourselves as the

"older" churches, and the churches in the third world (the "mission

field" as we used to call it), as "younger" churches. Younger? This

year we American Presbyterians are celebrating only 200 years of our

General Assemb'iy. 2CC years. In Russia, Christians are celebrating

1000 years of Russian Christianity. 1000 years. But the St. Thomas

Christians of Kerala in southwest India celebrated 1900 years of their

church history 37 years ago in 1951.

Don't go to India and boast about Francis Makemie, or John

Calvin, or Prince Vladimir of Kiev. They have St. Thomas. And don't

forget Thomas when you are with them.

In February I spent ten days with the Thomas Christians in

Kerala. I was invited to what is something like our General Assembly,

except that our annual meeting is more like a business meeting, and

theirs is more like an evangelistic P^iin-g. They had told me to be

ready to speak four or five times, two hours each time, one hour for me

and on? hour for the translator. Not only was I nofused to preaching for

an hour, but before I was through they had made me speak 15 times.

That's Christiarity in Asia--a little less business-like than we, but

full of enthusaisam ana perseverance.

Full of members and growth, too. They told me that that

annual Maramon Convention is the largest regular annual meeting of

Christians anywhere in the world, and when I looked out over the crowd I

believed it. We met in a dry stream bed, dry only in the winter. They

had to meet outdoors, no building could have held them. I'm ne-BiJJ-y

G^aJi£«-r--but (Ur, the last day I spoke there were 1^0,000 people sitting

there under the trellis of dry palm leaves that sheltered them from

the scorching sun. They covered more than seven acres.

Now I don't worship numbers, and church growth has its

problems as well as its advantages. But I have discovered from a
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lifetime of work, in Asia that it is futile to talk about getting the

church into social and political action if it is not a. growing, vital

church. When the church stops growing, the world of politics and

society stops paying much attention to it. Which suggests to me that l U

the call to social action 4e remain strongly linked to the call to

evangelism. That is what makes the Thomas Christians so effective.

They believe in both. -Se behind me on the platform at that evangelistic

worshiping assembly sat both of the district's representatives in the

Indian National Parliament. One was Christian, and one was communist.

Put both made sure that they were there. After a 1 !, in Kerala 30% of

the population is Christian. The Christian member of parliament was

there primarily because he is a Thomas Christian, but the communist was

there too, because in Kerala Christians make a visible difference, and

he needs and hopes for some of their votes.

Who are these Thomas Christians, anyway?

They are the only large group of Christians in T ndia who

belong to the upper class in the country's socially rigid caste system.

In the country as a whole, 9 cut of 10 of India's Christians come from

low class backgrounds. But the Thomas Christians are educated,

literate, and comparatively well-to-do financially.

Their distinctiveness is partly ethnic. There is nothing in

their color or physique or dress that marks them off from other Indians,

but they call themselves Syrians, probably because of ancient

emigrations out of Syria and Persia in times of persecution of

Christians in the Middle East outside the Roman Empire.

They are ecumenical. For years a St. Thomas Christian, M.M.

Thomas, was chairman of the Central Committee of the World Council of

Churches. More recently he has been a visiting professor at Princeton

Theological Seminary. If you ask a Mar Thoma Christian whether he is

Orthodox fin the Eastern Orthodox sense), or Reformed (in the Protestant
. Ct&ffwr. - M . Wfc

sense), he or she will say "Neither, and both".. They are ecumenical. V
>neral , conservative Theologically and

VWlA'IH c i/) Iv^w f (Ai C,

They are, in geneVa gica i ly

traditional 1 iturgical ly. Their Malabar liturgy of St. James is one of

the oldest in the world, and very "high church". But they also stress
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the Bible, and evangelism and the work of the Holy Spirit, and they shun
.

'

.

theological syncretism which mixes up all religions down, to a
A im-.- w.,/! nt A

least-common-denominator^ They respect what is good and true end

beautiful anywhere, but to them Christ alone is "the Way, and the Truth

and the Life". So they don't have quite the same romantic attachment to

Hinduism that I find in some American approaches to comparative

reliction. When I was at the St. Thomas Indian Church which meets at the

Episcopal Cathedral of St. John the Divine in New York City, they were

grumbling about some of the speakers the Episcopal bishop at the

Cathedral was importing from India. They didn't agree with the way some fTC

westerr=trained Indian B^r^lXia n s we*re blurring the distinction between

Hinduism with its many gods and popular superstitions, anc! the one God
//

and father of our Lord Jesus Christ. We didn't find Christ in

Hinduism," they said. We found Him through St. Thomas, and the Bible,

and the Holy Spirit.

tU/IVJ X t£T u/uv

But can theirrr^tSau^-Dt^ -ThQma&^&aehcd

I must confess that I used to have my

doubts. I am a historian. But I am much less skeptical today about the

old tradition than I was 20 years ago. I can't prove the tradition, of

course. But T can't disprove it either, and I knew now that to

understand ^o^S^. Thomas Christians I have to begin with the^
4

tradition. A>Tt rwiot only possible that Thomas came to India, ^/eryone

admits that^ T am beginning to t

The evidence for that probability is only peripherally

historical, but the tradition is so ancient and its support so strong

that it may be wise to admit that underlying even the most improbable

legends there often lies a foundation of truth. So let's begin with the

.

r44^t-4iocumejit-^ Tlwmas--i-e -I-n ekkw

About the year 200 AD a Christian in Edessa on the great bend

of the Euphrates River which marked the border between the two

superpowers of that day, Rome and Persia, wrote a lively account of how
<apf Lzi-f( Ct_c Cs/tl t-y w<*vt eurfUi >

Thomas actually got to India, His work, which he called The Acts of

Thomas became the most popular of a number of similar apocryphal Acts

which appeared in the third centurv in answer to a popular demand for ..

more information about the apostles than the Bible gives us. (yvW y*

•wwv* clvJU, A to fiA ^ cU~ r

tfc< »

it is probable. ruJl^ urK* "% fan'Atftr*,



The story opens dramatically, and not very historical ly , with
0!

#

the eleven apostles (Judas Iscariot not yet being replaced) gathered in
a

Jerusalem to plan how to obey Jesus' last command, "Go ye into all the

world and preach the gospel". Sensibly, they began by dividing up the

world into eleven parts, one for each disciple, and then, as their

custom was, they cast lots for the assignment. India fell to Thomas.

And Thomas said (if you will allow me to paraphrase), "I won't go.. I

can't travel that far." Then, thinking of a better excuse, he added,

"Besides, I don't speak Indian." He was still stubborn, doubting

Thomas. Even when the Lord appeared to him in a vision, says the

apocrypha 1 book of Acts , and said, "Go to India, Thomas, for my grace is

with you," Thomas dug in his heels and said, "Anywhere else, Lord, but

I'm not going to India."

As a last resort, and as the only way to get Thomas to go to

India, the Lord who knew that an agent of an Indian king named Gundaphar

was in Jerusalem looking for a carpenter to build a palace, appeared to -

the agent in a. vision and said, "I have slave a-**d carpenter fw^-wbom

you aj&e- lodej^" . In the Bible, the disciples, even proud Paul,

willingly called themsevles the servants, the slaves of Jesus Christ.

And in Asian tradition. Thomas the Twin was the twin of Jesus, and

therefore a carpenter, /he sign for Thomas in the stained glass windows

of our western cathedrals is a carpenter's square. So the Lord sold
ct_<,

u/L*q btUf L*e
Thomas to the Indian, the story aces, and when he told Thomas. Thomas ^ lw^

*

A

III brooded re&£J44£ttsTy and wrestled in his soul all night, angry and

unwilling, until at dawn he found peace and was able to say, "Not my

will but Thine be done". He was not a happy missionary volunteer, -feiart

O "

doubting Thomas.

In India he was sent at once down country to build the king's

palace. But as he looked about he saw more poor people and more hungry

people than he had ever seen in his life before. He forgot the king's

orders, he forgot his position, he was so moved with distress at the

injustice of building a luxury palace for a king in the midst of the

povery all around him that he dipped into the construction funds which

he had beer, given and began to feed the poor, Bttt a royal inspector

came down and found no .palace and no building funds. Ttemas was thrown
faJl 'tMi iaiu^ ivtw yw*? lo /u? >

'

into prison as an embezzler te-be executed, in the morning.
A



I suppose I should finish the story, though here the Act s of

Thomas gets a little wild. Remember, it is apocryphal. That night,

tradition says, the king's brother died and his soul was taker up to the

abode cf the dead. On the way he saw a great mansion being built.

"Whose is that?" he asked the angels. "That", they said, "is a palace

being built in heaven for kina Gundaphar by a slave named Thomas. The

prince was horrified. "But my brother is going to execute that slave in

the morning. Let me go and stop him." I suppose that the angels must

have told him that wasn't usually done, but somehow the prince persuaded

them, and thel^ allovrhim to appear to the king in a vision, and he tcUc^/
him, "Don't kill the Jewish slave. He really is building you a palace,

not a wooden one but an eternal one in heaver." In any case, Thomas is

brought, out of prison to explain the vision, and stands up to preach the

gospel, and the story ends happily with the king believing and all his

people with him.

That is the tradition, and there are so many strange miracles

and so much fantasy in it, that scber^hjfstorians have not been too kind

to it. besides, as Indian historians pointed out to the Thomas
A?

t't-i

Christians, there was no King Gundaphar known fce Indian history. But

traditions have a way cf preserving more history than the ^ystv, mouldy

documents which time has left us over the centuries have been able to
A

keep alive. A startling discovery in the middle of the 19th century has

forced even historians tc take another look at the Acts of Thomas . JH A

British explorer, digging through some ruins on the Afghan border.came
it

upon a handful of old coins. Polished and cleaned, they Uew?
. A

the picture of a king,? with his name stamped around the rim both in
iL -

Gundaphar! Today the British Museum

al<$e has 33 coins of King Gundapahar, and archaeologists date them to
aAw

proof that Thomas came to India, but there is no longer any possibility

cf denying that he could have been there. I think the St. Thomas

Christians are probably right, and cMiAil -fee manage!, to mention

Thomas as many times as I could.'

Greek and an old Indian script:
A
3 coins of King Gundapahar, and arch

^ ~
a/*w ,

the first century, to the age of St. Thomas. .Thar® is still no positive

today?

How do those Thomas Christians fit into the picture of India



One out of every 7 people in the world is Indian, and the

population of that great sub-continent is increasing at the rate of 15

million more people every year. That is an annual population increase

twice thke size of the present total population of the state of New

Jersey

.

But unlike the province of Kerala where the St.

Thomas Christians flourish, and where a third of the population is

Christir/c:, India as a whole is still 80% Hindu, and only 4% Christian.

Let me give you the statistics. As of 1980, according tc the World

Hindus 550 rrhj 80%

Musi ims ^80 rruj 11 i%

Christians 27 m. 4%

Sikhs 14 m. 2%

Tribal 7 m. li%

Buddhist 5| m. 1%

m after two thousand years of Christianity in India, if»ot

only 4% of the Indian people are Christian and an overwhelming
*‘7 lv>(L CiiL)V\vh^

80% are Hindu, must .we sajr-ttat Ibomasc-fa-i l

o

4 , an d that the whole

Christian mssion^has failed, ^fhat would be a more significant failure

than many realize. For India A^as just about as many people as the tiw

continents of Afr^ga and Latin America combJned.
H*> . LXvm-1 I

*rVi IaA5 f faiUj u* .hs/Lf -

Bui 44^4-s n-ut fa41w*e. In Asia, 27,000,000 Indian Christians
eifcZT . - // •

are no small number, compared with m&rc Asiatic countries. In fact, 27

timir±ot^3r-number makes India the next to the largest national center of

Christianity in the whole continent, second only to the Philippine's 49

million.

Even more important, Indian Christianity is the fastest

growing of all four of the country's four major religions, in terms of

rate of qrowth. The four religions are Hinduism, Islam, Christianity

Aue-Li-H-and Sikhism. -fafrfe , since 1900, b«4h Hindus and Muslims have

declined in percentage of the population, while Christians have more
h

than doubled their percentage of the poulation from less than 2% in 1900
A

to just under 4% in 1880. Most encouraging of all, that re ? it thrrt

Christians are growing in India faster than the general poulation growth

rate which is a dangerously high 2i% year.



Iji-fcke- SE-year-s-si nco-the turn— the, century in 1-9Q&,

lli*4u4sm^4:s^^ -<rl chfr4 iuaT- -rf^T-teifftc decli ned. Chr-istia-eUy

,

n ri frrkh tsjv~kp\/-& ga it^d . But let me add one challenging

footnote. Before we Christians boast about church growth in India, we
Jv’-'V

should note that the fastest growing of these s4k groups is not
(Jic<+X^' JC

Christianity but Buddhism, which originated in India, was wi-rt trall y
(L-VZf*>a^d ^ ^

thrown out of India c-^toncs ago, tart is now comingf beck, partly as a
A

protest against the
4
Indian, caste system.

yK OWtijivv, COV\>Ki/lvfc

^The Syrian Christians, who all call themselves Thomas

Christians, are second only to the non-Syrian Roman Catholics in

numbers. There are:

9i m. non-Syrian Roman Catholics

3 m. Syrian Thomas Christians

1£ m. Church of South India (Anglican +)
A

H m. Baptists

1 m. Methodists, and almost

1 m. Lutherans

That adds up to 1 1\ million in the largest^denomi nations. The remaining

9i million are divided into a whole variety of denominations and sects.

This points up a pressing problem facing the Christians of

India: Christian disunity. It is a particular embarrassing problem for

the Thomas Christians, for thev themselves are divided. m~46ree. T4ve

A
largest group of ihomas Christians are Roman Catholics whose ancestors

were proselytized out cf their original Indian Thomas Christianity by

the Portuguese imperialists in the 17th century. They are not entirely

happy with Rome. They long to return to their original Syriac liturgy

of the mass, and have repeatedly petitioned the Vatican for permission.

The other two groups cf Syrian Christians are Orthodox (in the eastern

sense), and Mar Thoma (or St. Thomas) who more closely resemble

Protestants.

They are not urited. And the call to unity is a strong,

clear, but still largely unheeded call in Christian India, despite some

of the most successful examples of church reunion in the world.

The Thomas Christians have not yet been able to recover their

unity in Christ, much less in St. Thomas. But on the other side of

South India, the western side, as recently as 1947 /: deeply divided

-

CW



Christian community, split apart by five different Christian

label s--Anal i can ,
Reformed, Presbyterian, Congregational ist and

Methodist— achieved what has been called the most significant step in

organized Christian unity since the Reformation. They came together to

form the Church of South India, "the first, and so far the only church

to unite the episcopal and non-epi scopal traditions"

How did they accomplish it. Perhaps the *§tT~rhomas

Christians, still divided, have somethino to learn •From these newer

/ l

Christians of the Reformation. Christian unity in South India did not

come from a sentimental longing for closer Christian fellowship, nor

from a bureaucratic craving for centralized control. It came from two

great Christian principles. The first principle is that Christian unity

is essential for evangelistic effectiveness. The second principle is

that Christian unity is an essential ingredient of theological

i ntegri ty

.

The theological principle was put best by Lesslie Newbigin, a

Presbyterian (Reformed) missionary in India, who was later made one of

the first bishops of the Church of South India. The church must be

united, he said, because that is the will of God. If you object,

"What's wrong with dividing into different branches of one church", he

replies, "They ere rot different branches; they are broken parts of a

body, the Body of Christ, and while they are broken, He remains

crucified." If you further object, "But reunion must be the work of the

Spirit, not the work of a 'man-made' scheme", he replies, "That is like

the old argument against missions, 'If God wants to convert the heathen,

he'll do it in his own time and in his own way'." (The Reunion of the

Church", NY, 1948, p. 104).

But it was probably the evangelistic principle that proved

most powerful. It was stated by the first Indian bishop of the Anglican

church in India, Bishop Azariah of Pornakal. In 1935 Bishop Azariah met

Dr. Ambedkar, leader of India's millions of untouchables, the outcastes.

Ambedkar was disillusioned with Hinduism which he held responsible for

the caste system. "Hinduism is not a religion; it is a disease," he

said. (That's not a western missionary talking; that is an Indian

Hindu). The Anglican bishop, Zachariah, was encouraged to say a word

about Christianity. "Why, then, don't you bring your people into the



Christian church? They are deeply religious. They cannot live without

a religion. It is not enough just to give up Hinduism. They must have

something else." And he offered them the Christian faith. Dr. Ambedkar

thought deeply, and said, "I am well aware of all that the church has

done for the outcastes... But we hari jans are one community all over

India, and our only strength is in our unity. Can you in the Christian

church offer us any unity comparable to that"? And the bishop was

Silent. a#

n

vy f}vJ A*

)
(\jLv-v*** f C/Vwi SUOt'dU.

When we left. Calcutta after one such visit,

I never want to come back^ at least not as a tourist.

Let me conclude by sharing with you briefly two sets of

sharply contrasting memories of my visits to India. One-4^~a“~sew#^ef

a,V£r-s-io*H I -am so-rry %e-*s&y. One is about India as a whole; the other

about the church in India.

About India as a whole, tfee memory contrast is a bewildering

mix of aversion and attraction. first impression was a sense of

aversion. When we left- Ca leutta atter one such visit, Eileen remarked,

It's like

stepping into an open sore. There's too much suffering. The only way I

could bring myself to come back here would be to find something I could

do about the suffering." How similar that is to the Apostle Thomas's

reaction in the few*! to the suffering oi the poor.

That was one reaction to India. But the ether was just the

opposite--a strange, almost reluctant attraction. We felt it look+tw^
A

across the ridges from Dehra Dun in the north toward the white peaks of

the Himalyas. And again, most strongly at Agra, and the white marble

mass of the Taj Mahal, floating light as a cloud in spite of its mass,

rising from the ground and reflected in the long pool before it.

I suppose something of the same surprising mixture of aversion

and attraction explains in part the spreading appeal of the Indian cults

and curus to western college students. /The St. Thomas Christians are

not so romantic about Hinduism. They have turned away sharply from its
A

glaring abuses, like temple prostitution, and some quote in approval the

brutal condemnation declared declared by Dr. Ambedkar, "Hinduism is not

a religion, it is a disease". Others, critical but trying not to.be , ,
.

confrontational, see God at work even among Hindus^ fW As Paul says to



10

the Romans, ever in the darkness, the light of his common revelation has

shined t

lyir*j(

reaction to the* Indian Christians is one of great

admiration. They are wrestling with far greater earnestness than we

here in the west with the mysteries of how best to relate our faith to

the world's religions; and cooing no more successfully than we with the

equally important problem of how to relate the different parts of the

divided body of Christ to each other. The Church of South India is

gloriously united; and not growing. The Christians of St. Thomas are

seriously divided but are great missionaries and evangelists. They are

about to organize a diocese right here in the United States. And I

think we need them.

Come to think of it. There is a lot that a young church like

ours, celebratinn its Assembly's 200th birthday, might be able to learn
(lYLft

from a church that will before too many yeere be celebrating its 2000th

birthday. And there is much that we can betti learn together from the

One who is Head of both our churches, our Lord and Saviour, Jesus

Christ.

-- Samuel Hugh Moffett
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One Indian

Church'
c Cf) ,/

ir. Mr
Bangalore (CCAN) - In the August issue of

CCA NEWS we reported the formation of the Joint
Council of the Church of North India, the Ch urch
of_South Indi a and the Mar Thoma Ctiurch.

The first meeting of the Executive Committee
of the Joint Council met in Bangalore a few weeks
ago. Among the decisions made are the following:

- that the three Presidents send a letter to
all the Congregations calling upon them to
observe the second Sunday in November 1978
as a Thanksgiving Festival of Unity.

- that a prayer for unity, the draft for which
was approved by the Executive, be made
available in all the major languages of
the country.

- that joint regional councils be set up in
all strategic areas.

- that the relevant clauses in the constitutions
of the three churches be studied so that
technical problems in adopting "a common
name for the One Church in India" may be
overcome.

The following are extracts from the joint
letter from the Presidents:

We thank and praise God that our three

churches consisting of over three million
Christians have been led to the formation
of the Joint Council as a vjsj^l^expres-
sion of the unity we have aF^One^TFiurch in

the Lord Jesus Christ.

The three churches have already been in

full communion with one another. There
has been theological agreement about the

scriptures, the historical creeds as

witnessing to the apostolic faith, the

two sacraments of baptism and the Lord's
Supper and the Episcopate which is both

historical and constitutional. On the basis
of their common faith and Christian fellow-

ship they have mutually accepted each other's
members and ministries.
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ask for His guidance on the path which lies y^,

ahead of us. We will pray with one mind

that He will guide us into deeper and wider
union so that whatever barriers there may be

between churches and churches, people and

people, may be broken down and Jesus Christ

be lifted up in worship and action, witness

and service.

May the 12th of November be a day of grateful

celebration of the unity already accomplished
through the guidance of the Holy Spirit and

a foretaste of that unity which God in His

mercy will grant us. We appeal to all the

clergy and laity to carefully plan for and

observe this day in joyful celebration.

In the Calcutta region, a joint regional

council has already been formed. Congregations

of the three Churches here celebrate the Eucharist

together and have drawn up joint programmes of

action.

Anwar Barkat attacked
LAHORE (CCAN) - Dr Anwar M. Barkat is well-

known in ecumenical circles. Till a few weeks
ago he was the President of the National Council
of Churches in Pakistan. He has served the World
Council of Churches and the CCA in various
capacities. He is at present Moderator for the
International Affairs Advisory Committee of the
CCA, and a member of its General Committee.

Dr Barkat is Principal at Forman Christian
College, Lahore.

He is the leader of a minority community in

Pakistan, and he has responsibly represented the
interests of the community to the authorities
of the state. It is no wonder, then, that the
small Christian community is deeply disturbed
over what happened to Dr Barkat a few days ago.

He was the target of a murderous attack. There
can be little doubt that it was a well-planned
attack, and the intention was to kill him.

Christians are convinced that those who attacked
him were the "goondas of Jamiat and Jamaat-i-
Isl ami

.

"

The National Council of Churches in Pakistan
has condemned the attack. The General Secretary
has written to the Chief Martial Law Administrator
and President of Pakistan.

Christians in Pakistan are afraid that this

is a foretaste of what is in store for them. Dr

Barkat and all our Christian friends in Pakistan
need our prayers.
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(Final Term Paper)

•ACTS OF THE SCOTTISH MISSIONARIES
IN

THE EASTERN HIMALAYAN REGION'
- Panthuk Singh Tingbo

In 1970 two unique events occured in the life of the Indian

church history. They are, the birth of the Church Of North India (Nov. 29, 1970) and

the Centenary Celebration of the fouding of Mission "ork of the Church of Scotland in

The Eastern Himalayan Region (E.H.R.). The text written on the front page of 'Centenary

Brochure' was:

"The Lord has done great things for us,

and we are filled with joy." (Ps. 126:5)

This apt Bible text chosen by the local Christians of the Region

speaks of their gratefulness to God for what He has done among them in a hundred years'

of time through His servants from Scotland. Indeed, looking back to the missionary

enterprises wrought in an enormous scale for God and for His Kingdom by these Scottish

missionaries, I don't see any better 'testimonial word' than this.

The church of Scotland began their missionary activities in

North India in a place called Gaya in Bihar; 290 miles west of Calcutta. The town was

famous as a place of religious pilgrimage, for it was said to have been the dwelling

place of Buddha himself. It provided the opportunity to pioneer work
/
for no mission at

all was established there. So in 1859 the Rev. Alexander Clark started work in Buddha-

Gava, and was joined in I 865 by the Rev. William Macfarlane a native of Perthshire.

However, Budha-Gaya proved to be a stony ground as Gospel preaching was concerned. The

piece of work at Gaya was the running of an orphanage consisting of the local Hindu

boys and some hill children sent by a planter near Darjeeling. He was deeply impressed

by the liveliness and intellig3nce of the hill children, not the least by their

religious simplicity and receptiveness.
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Taking all things in account, insensivity of the people of Budha-Gaya to the Gospel and

the suggestion of Rev. Dr. Me Leod and the Rev. Dr. Watson of the church of Scotland

to start a new mission station in the Eastern Himalayan Region, he closed down the

mission work at Gaya and sifted it to Darjeeling with the Nepali children. This was

how Darjeeling mission began and took deep root in due course. It all happened in

June, 1370.

Macfarlane who was the first missionary to that region was a typical

example of the pioneer missionary of that age - quiet, studious, full of a granite-like

determination and rock like faith to match it. In his missionary journal from Darjeeling

he wrote: ' Dver there is a place for planting another branch of the mission to

operate chiefly among the Lepchas. I reached a spot called Kalimpong fonr miles from

the Teesta that will do admirably for a mission station.'

The new mission of which

A
Mcfarlane laid the foundations was unique in atleqst three ways. It was unique in the

astounding beauty of its situation on the foothills of the Himalayas, with the great

mountain range only 50 miles away, with the superb snow peaks of ^anchenjunga and

Everest piercing the sky. It was unique in its frontier position. Its stands in an

imposing place easily approachable to all closed lands of Sikkim, Nepal, Bhutan and

Tibet. Tibetans from Tibet, Nepalis or Gorkhas from Nepal, Bhutanese from Bhutan,

Lepchas ans Bhutias from °ikkim came down to the Bazaars of ^arjeeling and Kalimpong

for trade and commerce. In these frequent business trips, we cannot help thinking of

them encountering the Christian faith and witness. The mission is unique too in the

success that has crowned the missionary efforts of the first missionaries.

The pioneering work of the missionaties in the Eastern Himalayan

Region was that of a romance and tragedy. Less than thirty years after the coming of

Rev. Mcfarlane to Darjeoling in 1899 in the E«H»Region, there were 2390 Christians,
*

95 schools, 2492 scholars and five years later 7 ordained Indian ministers and 20

catechists. And the two missionaries of 1870, Macfarlane and ampbell, had become

by 1904 a band of 18 men and women. Darjeeling, Kurseong and Kalimpong, all had their



2

church buildings. In the inner four walls of Kalimpong church there are tablets in

which the version of John 3*16 written in the 10 languages spoken in the area are

engraved w^fch. It is little wonder that Mr. W.P. Livingstone calls this 'one of the

wonder missions of the world, * It is not surprising that the beautiful Kalimpong

church should be called after the man who had so well laid the foundations of the

mission, William Macfarlane.

Macfarlane a $t. Andrew’s graduate , was a person who

always laid stress on the primacy of preaching and the proclamation of the u ospel in

words. He preferred to be a missionary evangelist to a missionary teacher. However,

in this new station he came to realise the value of Christian education for Christian

witness. So he started opening the primary schools in the strategic places of Darjeeling

district. Always he was a traveller, he frequented those village schools and evangelis-

-tic centers, and the tea estates of Duars preaching the Word of God. At a time,

when there was still) no converts to do work, his evangelistic fervour expressed itself

in regular open-air preaching in the bazaar. After years of sowing the precious seed

of the Word, God blessed his patient work with fruits.

In 187^+ came the wonder of

the first conversions. One of those was that of Ganga Prasad Pradhan. He was the first

Nepali minister and the man who gave to his countrymen God's Word in their own tongue,

decond remarkable convert was Sukhman Limbu who was baptised on the following year.

w

These first nepali converts had to pay the cost of following the crucified hrist.

Fore example, Sukhman was not allowed to enter any nepali house; he had to eat his

food outside, and listen to jests about feeding the Christian dog. He had to sleep

in an outhouse or in the jungle under the open sky. Because of the Hindu views of caste

that his people imbibed, he was regarded as a dead man by the tribe. His father blamed

Macfarlane for the conversion of his son and once attacked him in his new built house i

with a spear. Macfarlane escaped from the shaft of the long spear by a hair breath.

J/6

Sukhman endured the test of faith, and became a bulwark of newly growing church.
A



4

Since the Lepcha community did not have caste system a s the nepalis. by

1882 the Lepcha converts outnumbered the Nepalis. They formed 80# of the Christian

community in the districts. The Lepcha also provided the active Christian leaders

in the church, men like Revs. Namthak Lepcha, GT Sitling, Tshering Simick, R.S.Malomrau,

PS Targain and CT Pazo.

the nmmber of Christian’ grew we see the practical side

of Macfarlane when,!** apart from running of the Orphanages, built Primary schools in

0

various peaces, a printing Press and Teachers* Training schools and a carpentry

school were being estsblished.

The early missionary efforts were stunt with

misfortunes. In 1871 ^ampbell died. Another missionary Mr. Bachtoed resigned in

consequence of ill health in 1872. Mr. Henry Faulds who joined as medical missionary

left in 187?* The Rev. Anderson arrived in 1874, but in 1873 Be went home in bad

health. At the top of that, Oholera attacked the district. Local church leaders of

tno new Christian church Raghubifc and Jungbir died of cholera one after another.

However, God does not leave His people desolate. In 1879 the mission

got new strenght by the arrival of the Rev. Archibal Turnbull and the Rev. W.S.

Sutherland. The pioneer missionaries Mac farlane, Sutherland and Turnbull can be called

'Eastern Himalaya Trio'. In 1881 Macfarlane went home for a furlough. The change

of Barjeeling then fell to Turnbull and of Kalimpong to Sutherland. In these missions

great use have been made of native catechists, who have district assigned to them. Rev.

Turnbull with Rev. Ganga Prasad Pradhen translated the Bible in Nepali. Rev. Sutherland

was mainly involved in the educational work of the mission.

After an eventful and fruitful ministry of 18 years, this great servant

of God, Rev. William Macfarlane, at the age of 47 died in harness on 1887*

One of the interesting features of the local Christians in the

EH Mission is their vision for missionary work. From the early days, the Nepali

Christian community looked with longing eyes towards the closed lands of Nepal,

and in ^arjeeling the 'Gurkha Mission* was founded, arious efforts were made
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enter Nepal but it was not till the middle of the twentieth century that the doors to

it were opened. The Christina workers from the EH Region and as well as from other

1’

parts of the world are working together under the name of * United Mission To Nepal'

since 1955*

In Kalimpong a 'Foreign Mission To Bhutan* was opened by the local Christian*

-s in 1391. Their first missionary to Bhutan was Sukhman Limbu. But, unfortunately he died

of cholera before he set off for Bhutan. However, they kept up sending local evangelists

to Bhutan border till 1922. From 1950s Rev. M.S.Tingbo and Rev. N.T.Malommu of Kalimpong

visited Bhutan from time to time to conduct church services and Holy sacraments to the

Christians who settled there from Kalimpong. Since the beginning of 1970s, I was sent

as a mobile missionary to Bhutan for seven years. Now, we have 4 organised churches .t

Ch&ngzu, Chengmari, Khalingtar and Geylegphug Bhutan. In total population of 8,00,000

of Bhutan only 1000 are Christians of which 50$ belongs to CNI.

Tibetfmission work began with Rev. Evan Mackenzie, a Tibetan speaking

missionary in 1897. Rev. Kilgour and Dr. Me Donald folloed the suit after him. There

was a regular social intercourse between Kalimpong and Tibet because of trade of wool,

and the preaching of the Word of God among the Tibetan traders and settlers at

Kalimpong went on in regular basis. W came to hear a number of conversions among them,

some of them even prominent Buddhist priests. In due course, a Tibetan congregation was

came into existence whose first local miniter was Tharchin since 1930s. He was a convert

of a Morqvian missionary named Schnabel at Kotghar and a close friend of Sadhu Sunder

Singh. A Tibetan Press ^Mirror) owned by his son SG Tharchin hasbecome an added strenght

in reaching the Tibetans with the Gospel. In 1947, the Tibetan congregation consisted of

172 souls.

The pioneer missionaries were man of vision, and action. Their two-

w

pronged missionary method was: To witness the redeeming love of hrist through Education;

-al and Medicational x
nstitutions. So they opened Primary schools and dispensaries in

rural areas and a hospital and high schools in towns. Students from Sikkim, Bhutan and

Nepal started coming to these reputed mission schools annually for higher education.
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Thus these Christian institutions became directly or indirectly the means of preaching

the Good News of Salvation in those otherwise 'closed lands'. The largest High school

(still now) called Scottish Universities "ission Institute (SUMI), Kalimpong was

established in 1886. Now, the total strenght of students in SUMi exceeds 2,300.

On first of November, 1892 a handsome church with uothic style was

built in a magnificent site at Kalimpong under the supervision of Rev. Sutherland. Then

in 1893 a hospital named 'Charteris' at Kalimpong was estqblished. In the SUMlnstitute

Teachers training school and in Charteris hospital compounder and Nurses training

schools were being opened. Peoole from neighbouring States like Sikkim, Bhutan and
I

Nepal came there for teachers and medical trainings. Needless to say, the Christian

impact of these charitable institutions was great.

°ne of the epoch making events of

the history of the Eastern Himalayan Region was the arrival of Dr. (Rev)
y and Mrs A.J,

Graham to Kalimpong on the 6th. of June, 1889. He visited even the remotest parts of

Kalimpong district with friendly smile and fatherly ^dvice to newly converted Christians.

The Lepchas were attracted by his warm nature, his obvious enjoyment of their company,

and his patience in listening to their problems. His too much popularity with the common

people sometimes created a spirit of rivalries between him and his senior colleaugues.

His wife started ’Arts and Crafts' school at Kalimpong for womenfolks with a view to

uplift their economic status. The women- Lepchas, Neplis and Tibetans came there to

learn iwnitting, embroidery and crochet work. Later, a lace school was added to it and

five kinds of lace were being made by 1905* For men. Dr. ^raham started a carpentry

school.

throughout his fifty-two years of service in the mission, Graham was

fortunate to have as colleaugues a succession of dedicated people, many of whom spent

the greater part of their lives in Kalimpong serving ^hrist as doctors, nurses, educa-

tionists and church ministers. *hnong the long serving missionaries were Miss Edith

Smith, 'iss ^athie Me Intosh, Rev. Kenny S rot, Mr. HC Duncon, ^r. Me Craig, Dr. Me

jonald Smith, Rev. George Mill, Dr. Qgg, Ur. Albert Craig, Rev. Wm Scot, Nurse Campbell,
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and sister Tomery. His largest contribution to Kalimpong wa s the founding of St. Andrew’s

wolonial Homes for Anglo-Indian children. Its first cottage called ' ri oodburn' cottage

(after the name of Governor-General of Bengal, Sir John Woodburn) was opened in the 4rth.

Nov. 1901. 5 nglo*Indian is a race originated of the inter-marriage of the britishers

and the Indians.) As the years went bv, it was turned into a chain of homes and after the

death of Dr. Graham in 1942 it named 'Dr Graham's Homes' after his name. Since it became

the main concentration of Dr. u raham's ministry and a s it catered the good education

only for Anglo-Indian children, the local Christians felt neglected and it became the

'eye-sore' of the latter. Because of this seemingly biosed spirit seen in him, an

unpleasant crack was begun to see in the relationship between good old uraham and his

ardent lecal admirers. As he grew older he appeared to be involved more in politics and

also a questionable trait of ' universal ism' was seen in his speech and in behaviour,

Sikkim was a Buddhist Gtate. The ruler of Sikkim denied the request

of Macfarlane to open mission station at the capital of Sikkim, Gangtok, However, permis-

-sion was given for a missionary to reside in Sikkim in 1900 but not in the capital.

The R v. W. Me Kean built a house inside the country at a place called Temi, but his

very presence Beemed to encourage suspicion.

The first great figure, who was conver-

-ted in Sikkim, was Gomba son of a Lepcha priestess. In a wonderful way he was converted

and was baptised. After this Gombu went to the Training Institute in kalimpong for

instruction and returned to Sikkim to teach in the first mission school there. r or

26 years he worked there faithfully as a teacher and catechist, travelling the lenght

and breadth of Sikkim, opening schools and supervising their work.

Another notqble catechist was Prabal ^ingh Rai, a nepalis from

Kalimpong. He went to work among the nepali settlers there in sikkim. He finally settled

in ^angtok, the capital of ^ikkim, where he assembled a small congregation. He was said

to have helped to feed the poorer neighbours by restricting himself to one meal a day.

No one had worked longer and harder than late Rev. C.T.Pazo in Sikkim.

Rev. Pazo( 1897-1978) - a towering figure both in Christian and non-christian world of
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Sikkim and 'better' educated and highly enlightened church minister in whole of the

EHRegion of his tim? was a father, a friend and a fortress to all the Christians
,

big or small alike. A man with versatile personality, he was the Superintendent of the

churches of whole of °ikkim and of half of dozen of mission primary schools and a

couple of dispensaries. He'd had a good command of Engtish, Nepali, Tibetan and Lepcha

languages of which he was well-versed in language and literature of the last two. He

was an efficient administrator, sound in thinking, sobre in judgment, precise in his

preaching, aristrocratic-looking in his appearance, - indeed, he was a solid product of

Scottish missionaries. He was a great story teller, quick-witted and an able conversa-

-tionalist. He also acted as honorary counsellor in ikkim ^urbar (palace) and a

honorary magistrate of the High court of Sikkim. Because of his selfless service to

the people of Sikkim irrespective of castes and creeds, he was decorated with the

prestigious medal of 'Pa ima Pema' by his majesty the kinp: of Sikkim in 1972. I

wonder whether to say myself 'privileged or 'under-privileged' to be the successor of

such a man of great strature!

As Rev. Me Kean left for another post in Darjeeling,

he was replaced by a lady missionary missionary named Miss Mary Hepburne Scot from

Humbie, Midlothian. Miss Mary Scot popularly known as 'auntie Mary Scot' was an

interesting and lively character. She came to Kalimpong district on Jan. 5th. 1905 and

worked there till 1923. She visited far and wide of Kalimpong district with preaching

the Gospel and distributing the tra cts and showing the gospel slides through 'magic

lantern'. °he started a bookshop in the bazaar in Kalimpong and ran a hostel for

young women for seven years. These 18 years in Kalimpong were a preparation for a great

challenge, a ministry in Sikkim.

She went to Sikkim in 1923. She was a great traveller

. She was accustomed to trampling up and down steep and stony tracks, past fields of

ripening m^ize and along the edges of flooded rice fields. She slept in the houses of

ner Leocha and Nepali friends, sharing their food a s one of the family. She made her

way through dense forests infested with wild animals* she crossed high passes and
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forded swollen rivers. She suffered from dysentry and typhoid fever. Her indomitable

will and a sense of homour kept her going.

In a miraculous way, she was granted by

the king of Sikkim to settle in Gangtok the capital of the ^tate and in later years

to build a church. It was built in traditional Lepcha-Tibetan style in 1936. Besides, .

for the girls she opened a school in Gangtok 2 years earlier than the construction

of the church. The school she started is now upgraded to Higher Secondary school with

science, Arts and commerce blocks. It carries a very good name for its 'discipline

standard of education' , and is still principalled by a Scottish missionary Miss

I.M. Ritchie.

When she returned from Sikkim in 1939 because of her poor health,

Rev C.T.Pazo, the pastor of the Gangtok congregation said: 'She was a friend of the

Royal family and the nobles, but we remember her as a friend of the sick, the poor

and the needy and we shall not forget how she toured the hillsides with her magic

lantern, her loads of scriptures and medicine.

But the story does not end here. She

retired in 1939 from work in Sikkim because her health could not cope with the high

altitudes and arduous work there, and she returned to live in Kallmpong, ^he started a

bling school for the welfare of the blind boys and girls. Finally, as her strenght

failed, she handed over the school to the Salvation Army, in 1953 The school is still

popularly known by 'Miss Mary Scot Home For The Blind'. She returned in poor health to

Scotland and where she died on 25th. June, 1964.

Before prodeeding to the acts of

r ost-Independent (1947) Scottish missionaries let me make a passing comment on the

things which the Pre-Independent missionaries failed to give due attention dearly.

While looking back to what they had said and done in the Ed Region in

Christ's Name was 'Good and great beginings'. We saw the pioneer missionaries as men

of vision and action. They preached the Gospel, taught the way of 4ife. They won
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converts, built churches, opened schools and hospitals and dispensaries of good

standard. No doubt they did a splendid job in the field of education . and medicine 9

for which cannot help praising God. Dut looking from the other side, we see certain

loop holes in the. • missionary methods adopted by them. Inspite of good education systerr

run by them and inspite of the 2 and 3rd. generations of Christians in hilly area,

there were only a handful of well educated Christians among the Christian circle.

Missionaries seemed to have never thought of giving a good education to the potential

Christian boys and girls in order to raise future local church leaders. Most of the

pastors and the church leaders were poorly educated $nd paid. The educated and potential

Christian youths were not challenged for the full time ministry or encouraged for the

theological training. The non-christian community who were in majority were beenfitted

most by the Christian institutions. They (missionaries^ ) made the idea of Mahatma

Gandhi become true when he said* 'Let the aim of Christian teachings be not conversion

but to make a Hindu a 'batter' Hindu. The Scottish missionaries did not educate or

give sufficient stress on the importance of economical upliftment of poor Christians.

As a result, it crippled them to enjoy a 'wholeness of life'. They made the loc.,1

Christians in the eyes of their non-christian neighbours and in their own eyes, men of o

otherworldliness as they had nothing to do with the progress and prosperity in this

life. It reminds me the p&ssing statement of rroup of half-naked African Christians

of a certain village: 'These (missionaries) only love our souls but not our bodies.'

Jesus came that we may have life and life abundant. He does not love our souls only

but the whole being.

Since they were not encouraged or helped for higher education,

they couldn't compete for a good or higher Government posts. Consequently, the bulk

of the Christian community remained deplorqbly ooor and illiterate. It affected the chr

Christian giving in the church. As a matter of fact, they were hardly taught in

Christian giving. They, knowingly or unknowingly, were content to remain 'spoonfed'

'parasite' all their lives. Missionaries, because of their spirit of Paternalism,
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made them to look to the west and not 'upward', to turn to them and not to God for

help and strenght. They hardly bothered to prepare the local Christian leaders to

assume the posts of responsibilities for the rainy days ahead. Fore instance, when the la

last missionarry medical doctors had to leave the place there was not single trained

medical doctor from local Christian community to take over the charge of superintendent-

ship in Gharteris hospital. And t^e lack of Christian medical personnels was the main

reason of the taking over of the hospital by the Government in a humiliating way. Of

course, the local church leaders were also responsible for tnis unpleasant incident.

Another conspicuous loop-hole in their missionary strategy was the 'Lack

of Follow-Ups'. The Gospel eed was was sown. Good results turned up. Christian number

increased so also the numoer of the churches. But, for the health and wholeness of the

church 'pure spiritual milk' was not provided as it ought to be. As a result, whwi new

denominations cropped in in the Region, they were easily carried away with their new

doctrines. Most of the first Christian converts or church le a ders of Rcatholic,

baptist ofc a Pentecostal churches were ex-scottish Presbyterians . Michael Green in his

book 'Evangelism Now & Then' has this to say*' “fter-care is as vital as birth. If not

cared for, the new babe in Ghrist will starve.' Basic teachings of the Bible such a s

God, Sin,man, Repentance, New birth a nd power and presence of the Holy §pirit were not

taught properly. So, they became 'weak Christians instead of 'witnessing' Christians,

'wanning' Christians instead of 'winning' Christians.

Thus the period between the

First Great World War and Secong Great World War could be called the 'Gilent Years' of

the missionary efforts. Very few results were seen in this period. In addition to what

we heard just now the other obvious reasons of the wanning tide in the church growth

are as follows;-

1. Spirit of Complacency : The churches were fouded almost all the

corners of the District. Mission primary schools and dispensaries were running well. So

wnat more 1 The spirit of complacency dm the part of missionaries and as well as local
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church leaders marred the spirit of vision to *G0 AHEAD.'

2.

Too much Emphasis On Institutions : The missionaries tended to drain all the

time and talents in running the educational and medicational institutions smoothly,

leaving little or no time for the 'Follow ups* or for 'church growth ministry'. Fore

instance Dr. Graham was so much engrossed in the progress of 'Dr. Graham's Homes', he

had to leave the task of nourishment of the Body of Christ at the hands of untrained

and uneducated local church leaders. It was the crisis of priority in own's life and

duty.

3. Institutionalised Lhurch : The church work became a routine work. The church

leaders were content to keep the status quo of the church administration and policy.

They lost the incentives in the Lord's ministry. 40 the church was run in a circuit

rather than in a straight line basis.

4. Ministry of Professionals ? The wrong idea of church ministry such as it is

4,he tasks of few paid^ workers and also of the selected 'Professionals' was being

embibed in the minds of the common people. The great latent resources of laity of the

church was left untapped.

5. Spirit of Paternalism : A-ane in his book 'A concise history of the Christian

world mission' says* 'The paternalistic role of missionaries in the first generation of

Christianity is vital but t > play the role of Paternalism to the Christians of second

ana third generations will affect its healthy and natural growth.' It made the local

Christians 'over-protective' and 'over-dependent'.

6. Growing spirit of Nationalism : The first 4 decades of the 20th century, there

was a growing spirit of Nationalism and Patriotism in the hsitory of India. Ahe missio-

-naries found themselves inbetween the crossfiee of the Freedom fighters and Imperialis-

-tic forces. In such a state, they might have found themselves in a fix - making which

way to go. So theycould not go further than what they had at hand in respect of the

future of the church.

7. Costly living of missionaries : The missionaries lived in a palatial,
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well-furnished houses whereas the Christians whom they came to serve lived in huts for

ever. They had servants, gardeners, cooks, everything. It was a problem of
' uaves* and

'Haves not'. Truly, s total identification with the people of different background is

not an easy thing. However, the local church leaders felt that the missionaries were

somehow keeping a distance between them.

8. Westernised Christianity : Massive Gothic-type of ^Cathedral looking)

church buildings made 'of course, only in towns) for the ill-clad, thatched-house

dwelling Christians was a direct contrast, if not a stuborn mockery l These western typ

type of church buildings, worship and music caused the non-christian people to think

Christianity as a Western , 'foreign religion.

9. Lack of Reaching the whole counsel of God (Acts 20*29)

The Christians

were not adequetly taught about the whole cousel of God, that is , the basic teachings

of the Word of God was not given to them properly. They were not taught about the new

birth, indwelling power of the Holy Spirit and the mission of the church. As a result,

as mentioned above, they became * rt eak and wanning* Christians instead of 'witnessing

and winning* Christians.

HLa^ever, after having made all these critical (unpleasnt*

)

remarks, I'm rather hesitant to come to the conclusion that they committed these

errors willfully. A work done with good intention can be wrong sometimes. Anyway,

inspite of all seen and unseen obstacles encountered by them while executing the

missionary tasks, they held the fort and we are indebted to them for that.

Post-Independent Scottish Missionaries

After the independence of India

on Aug. 15, 194?, there came a transition period in the leadership of the church. The

new missionaries who came during the close of the British Raj or After the Independende

were mostly 'evangelicals'. Their contributions to the health and wholeness of the church

were great. They were the persons who were willing to play the second fiddle by leaving



14

\

the leadership of the church at the hands of the local church leaders. They were men of

vision and action. nost of the educated a-nd trained young ministers who are serving the

church now are the direct result of their wise counsel and far-sightness. There was

real sense of 'equal partnership' of the ministry of the a ospel between the missionaries
who

and local Christians. The missionaries of the Post-Independent era did a splendid jobs

for the extension of n i s “ingdom in the EHRegion were Dr. Albert Craig, Dr. Janet

Duncon, Miss E.S.^crimgeour , Rev. and Mrs. Mark Wilson, Miss Moira Gentles, Mi ss

Hamilton.Mr. and Mrs Thomas Brunton and Rev. andd Mrs. J .M. Bridie.

Medical Work : 'Eversmiling and evergreen' Dr. A. Craig a real link between Pre-

Independent and Post - Independent missionaries era, worked as a the Superintendent of

'"harteris hospital for more than three decades. Apart from his busy hospital schedule,

he used to visit rural areas (churches) with medicine. I have had the childhood

reminiscence of his such visit to our village church at Byong-Pakang in early 1950s.

is

We teenagers used to comment by saying* 'His face so beautiful but his medicine is

dreadfully bitter.

'

In his time, the size and standard of Charteris hospitalgrew to a

great extent. He was a popular doctor in and around Kalimpong and was regularly invited

by the Royal Government of Bhutan seeking his wise cousel for the improvement of

n ealth centers and hospitals in Bhutan. In fact, he had a big hand in fouding of

Mission Leprosy hospital at Khasadraptchu near Thimpu, the capital of Bhuta n in

late 1950s. ^y his good Christian witness and his influence to the Bhutan Royal family,

my entrance to Bhutan as a mobile missionary became possible and easier. Late (Miss)

Janet Duncan will not be forgotten by the villagers of Kalimpong for her frequent

visit to them holding 'preventive uealth Care Seminars* After Dr. Craig lei t india for

good on 1968, she took over the charge of Charteris hsspital till it was taken over by

the Government in 1973*

Educational Work Miss E.S.Scrimgeour came to kalimpong on 1946 and served as the

Principal of Kalimpong Girls' High school till Dec. 1975* A well-loved lady by whole of

Kalimoong, her greatest achievement was she left the responsibility if 'reputed and
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thriving' School at the hand of niss Leom Rongong, a former student of her school, after

having duly prepared her for the post. Miss Martna Hamilton worked as the Principal of

Paljor Namg.yal Girls' High school, Gangtok for 10 years (1956.65). apart from the

responsibility of the school, she played an active role in overall life and work of

Dikkim church. Mr. and Mrs. Thomas Brunton came to Kalimpong in i960 and worked as a

science teacher in S.tj.m.

I

nstitute till he returned to UK in 1969. He was a man with

unusual evangelical zeal. The interesting features of his works were: He started weekly

Thursday Bible study class, Hobbies club on ^atursdays
, Annual Camp and picnics for

* —

senior students of the Schools. Quite a few non Christians saved to the D0rd through his

effective minstry. On holidays, with local Christian youths, he used to go to the surr-

-ounding villages in the hills and mountains ,
and to bazaars, distributing Gospel portioi

bo«, .»s and tracts ;,nd preaching the Word of God. I'd had the privilege of working

with him in some of these Gospel tours.

Pastoral 06 Christian Educational Work :

Miss Moira Gentles (she was really

i

gentle as her namel ) worked as a teacher in the Mission Girls schools in Kalimpong and

Darjeeling and the Director of Religious Education for the whole Diocese area (1968-81),

Her main contribution was to conduct the Sunday School Seminars in different zones of

the DiOC e S9 .
Jhe also actively participated in 'Youth Leadership and Evangelism Seminars'

held by the Diocese. Rev. and lVirs. Mark Wilson (1956-73^ were the Stewardship Directors

of the Diocese. Their incessant 'Stewardship campaigns' in different parts of the Diocese

had a far-fetcheing results in the area of Christian giving inv the church. &ev. and

A^rs. James Brodie (1956 - 73) worked making their base at Darjeeling. During his minist]

a church was founded in a remote place called Rimbick. He introduced '^arjeeling Evangelit

Union of Students (DE US) for the ollege students. He encouraged the potential Christian

youths for full time ministry and 4 young trained minsters in the Region are the product

of D£US started by him. Bisides, he and %s Brodie took keen interest in Literature

evangelism and also took keen interest in short term training of the Rural pastors from

time to time. Mrs Brodie was good in music and singing, ^he helped the local talents in
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improving their hidden musical and singing talents. Her life of prayer and saintlines |)

was a challenge and inspiration to all who came into contact with her. Rev. Brodie

was a man of quiet disposition, umble, warm nature and a man of vision. I learned mor

from their lives fhan from their preachings. After the birth' of CHI, when our Biocese

needed a Bishop he was requested by the local church leaders to be their Bishop, he

gracefully declined to accept that offer, when many other church leaders in other

parts of Church of North India were exercising all their influences within their

reach for the post of Bishop. It shows the magnanimity of his heart.

Presently, 4 Scottish Lady missionaries are helping the Darjeeling

Diocese in her Educational field. The Scottish Presbyterian churches of N. India was

united with the Congregational churches of N. India to form a new church called

’United Church Of Northern India0 in 1924. Again U^NI was joined with other 5 major l

denominations namely, (I'' The Brethren, (2) The Disciples, (3$ Bpiscopals, (4)Methodis

to make a new, united church called ‘Church Of North India*, But, still many non- \l

Christians and even other denominations of this Region when talking about us, refer tc

us as the c Christians of Scottish Mission*. Above mentioned 4 missionary ladies namelj

Miss aq Wallace, Kiss Me Outcheon, Miss IM Ritchie and niss S.McCallum make a

profound link between us and the Church of Scotland.

The church of North India in the E^ HRegion is a growing church. Now it consi

of 131 congregations in ?6 Pastorates, with 20,000 church members. There are 22

ordained ministers, 112 catechists and lay evangelists, ^here is a big r rinting f ress

named Jiwan Jyoti Prakashan and a good Bible school £which preparing church workers,

evangelists and Bible women for whole of wepali-speaking world) under Darjeeling

Diocesan Council. In addition to it there are a dozwn of rt igh schools and Jr. High

schools and an Orphanage and a Child Car0 Projeet which are efficiently run by the

local leaders in most cases.
There is a maxim:*dod*s stonemill grinds slowly but

it grinds smoothly.” Many generations of Christians to come will praise Cod for sendin

His dedicated servants from the great Land of Scotland, who inspite of all their human

limitations and weaknesses, came to us and showed us the Way of Salvation.

” Indeed, the Lord has done great things for us,

and we are filled with joy. '* ^Ps. 126 : 5 )

*******

\1 (

- Panthuk Dingh Tingbo
May 20th. 1985
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Cas~£ S'iVD'f- tyvfe/)cHE3) i^l>,/v

The Gospel for the Punjayan

The clamor in the Bible Society headquarters grew louder. A
group of key Christian laymen, members of an interdenominational prayer

group in this Indian city, had been meeting for six hours to find a way of

dealing with the needs of a nearby primitive tribal group. The Bible

society was neutral ground, so denominational tensions were avoided. Nabin
Thomas, a young refinery worker, listened as the discussion increased in

intensity. The matters at issue had been the subject of his prayers and
those of his friends for months. The excitement of discovering the Punja-

yan tribe in 1974, only thirty kilometers from his home, had not abated as

the weekend visits and ministry started and continued. Although this

region was the home of Christianity in India with a Christian tradition

stretching back to 53 AD, groups without exposure to the gospel still exis-

ted within hours of the city. Now the challenge of ministering to their

spiritual and physical desperation and the results of their exploitation

seemed bigger than ever. Who should make a permanent commitment?
Shouldn't an established national agency with experience and resources be

called in? Who knew these people best? What was the Spirit saying? Where
could a start be made and what would be appropriate?

Prayer clearly became the first priority. George Williams, a
respected Christian layman and fellow countryman, reminded his prayer

partners of centuries of mishandled missions efforts where good intentions

(and not God's will) had prevailed. Nabin recognized the truth of this

observation, and joined with the others in the prayer, planning, and
patience that would lead to God's unique answer for the proclamation of His

gospel to the Punjayan. But it was now 1976, and the need for deeper com-
mitment and action pressed on the group. What was the peculiar, specific,

Spirit-inspired strategy that God desired for the Punjayan?

Newspaper reporters had learned from traders of a tribe of

fair-skinned people who inhabited this forest area of Kerala. The traders

possessed dubious reputations, but their information proved to be accurate.
The newspaper account reached researchers at MARC in Southern California
and appeared in the first Unreached Peoples Directory produced for the
Lausanne Congress on World Evangelization in 1974. Nabin remembered his

surprise at learning of the Punjayan from this Directory, published half a
world away. Brother Williams had returned from this gathering in Switzer-
land two years before with this report of a tribal people, hidden from
Christians nearby, yet living almost on Nabin's doorstep!

This case was prepared by Dr. W. D. Baida and Dr. George Samuel as basis

for discussion rather than to illustrate effective or ineffective handling
of a situation.

© Copyright 1983 by World Vision International, 919 West Huntington Drive,
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Lausanne proved to be a watershed for many people, and George
Williams counted himself one of them. Researchers from MARC proposed that
billions had not heard of Christ and lived in fear, oppression and poverty,
without hope of physical or spiritual help. Using the "people group" idea,

hundreds of these opportunities were identified through finding those dis-

tinctives that bonded them together as a group. Some worked at the same
occupation, others shared medical or legal problems, and still others were
more traditional groups, because of ethnic, linguistic or tribal similari-

ties. The Punjayan fit in the latter category. It was the judgment that

the Punjayan were "unreached" that excited George's prayer group. An
unreached people group so near posed an exciting challenge for these Chris-

tians. It was this opportunity for ministry to a people group who had
never heard the name of Christ that captured their imaginations the most.

With great excitement and some nervousness, six men from the

prayer group waded through thick forest to find the Punjayan settlement.
After several close calls with wild elephants and having survived an
onslaught of vicious disease-carrying mosquitoes they came to what could
hardly be called a village. A small group of naked tribespeople blinked

warily out of foul-smelling caves cut into the hillside. Women and chil-

dren crouched behind several fierce-looking males, as these husbands and
brothers advanced down the cliff face to protect their families. Perhaps
by inspiration, one of the Christians blurted, "They're afraid of our
clothing! We don't look like them!" Soon, stripped to their shorts, they
became culturally acceptable, and the Punjayan mission began.

The tribe of 100 men, women and children lived in a truly

primitive setting, effectively untouched by the civilization existing only

thirty kilometers away. The people spoke Canarese, a local dialect, and a

few understood a smattering of Tamil and Malayalam. Rice formed the main
staple of life; stuffed into a bamboo tube, meals were tossed into the com-
munity fire for cooking. Fruits and vegetables from the forest supple-

mented this burned rice diet. When the weather turned cold, bark from sur-

rounding trees clothed the people. Women gave birth sitting or leaning

against trees, often with burning charcoal in their mouths to deal with

superstitions surrounding delivery. Deteriorating health and diminished

lifespans resulted from these living conditions. The only Punjayan contact

with the world outside came through forest traders who swapped liquor and
tobacco for wood and exploited the Punjayan women. Battered and abused by
"civilization", the Punjayan suffered most of all from the darkness and
fear of lives controlled by the spirits of the forest around them. Despite
their primitive life, the twentieth-century had already bruised the tribe;

what did the gospel of the Kingdom now have to say to the Punjayan?

The prayer group continued to pray and to visit for many months.
Their weekend ministry offered food, some training in hygiene, periodic

medical assistance, and sharing of Bible stories. Language posed a major
barrier because the tribe spoke Canarese (their own language) and a mixture
of Tamil, Malayalam, and sign language to outsiders. Only a few in the

tribe could communicate with the strangers and pictures and flannel
boardshelped somewhat. In addition to illiteracy, tribespeople feared at-

tempts at medical help. The ominous hypodermic needles wielded by doctors

appeared to the Punjayan to be lethal weapons. It became more apparent
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that only a permanent presence could begin to meet the range of needs of

this people.

Was there a biblical way to introduce a stone-age people to the

twentieth century? Who was to decide what of the Punjayan culture brought

glory to God and what saddened Him? How could tribal solidarity be main-
tained or should it? The needs were enormous. They ranged across social,

psychological, emotional and spiritual boundaries. From illiteracy to in-

fant mortality to the evil of the exploitation practiced by the traders

. . . what did Christ call them to do about it?

As Nabin mused, an urgent voice caught his attention. "They
must be saved!" insisted Brother Panda. "Social change can happen only

through regenerated lives," he continued. "Truly we must preach the gospel

of salvation and then we can start on other problems." "But," broke in

George Williams, "we don't yet understand who they are! How can we decide

where to start until we have studied their needs and their culture. Per-

haps we should listen to them, find out what they want. As outsiders we
may not even be asking the right questions!" The room became quiet.

Nabin thought to himself, "We haven't even decided who should go
to live with them. How can we discuss what should happen once they're

there!" He winced at memories of denominational rivalries that flourished

in this town as they did elsewhere. Though the prayer group was joyfully

interdenominational, a permanent, established effort might recall old ten-

sions between Mar Thoma Church and Church of South India members. Most in

the group represented these two groups.

Nabin's thoughts raced on. "And are these two churches even the

right instruments of God? Local churches might be persuaded to support

this effort. Or perhaps a thriving independent agency with money and other
resources already committed to this type of mission should be approached;
but traditional errors might be repeated. A church-planting ministry could
even produce a new denomination, with all the attendant complications.
Nevertheless, the Punjayan are a unique people and God surely has a unique
way to meet all of their needs in Christ!"

Suddenly, George Williams stood up and announced passionately,
"We must do this! They are our neighbors and God has shown them to us for

a purpose. We are to make this commitment and He will supply our needs."

Excited chatter broke out among several men.

"This is truly right," an elderly saint insisted from the
corner. "But what are our needs? Who would go? How should we do this?"

"Brother Thomas," the elderly man continued as Nabin became
alert. "You are very quiet. What do you say that we should do?"

Silence once again moved across the room as Nabin, recalling his

fluency in both Tamil and Malayalam, rose unsteadily to his feet.
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The Gospel lor the Punjayan Teaching Note

INTRODUCTION:

This case can be used to emphasize dilemmas in choosing appropriate
forms of ministry. The bifurcation between evangelism and develop-
ment, or evangelism and social action, reappear consistently
throughout Christian history. In the Punjayan problem these issues

surface at a number of points.

POSSIBLE APPROACHES:

1. Assign roles before handing out the case. Three participants

should represent Nabin Thomas, George Williams, Brother Panda
and the rest can be the prayer group. Have the first three cha-
racters briefly profile their positions and attitudes before the

meeting.

2. Start by asking the group to pose the different problems they

face in a list on the board. Next, suggest they attempt to

place them in some sort of order of priority so that decisions

can be made.

3. Split the group into two parties, one led by Williams and one by

Panda. Thomas can choose where he or she desires to go.

Williams' group should stand for some conception of holistic

development and Panda's group will represent a .traditional evan-
gelistic church-planting approach. Have each group write a pur-

pose or key objective statement defining what an appropriate

ministry might be.

4 . Have participants list different categories of ministry. (For

example, church planting, community organizing, medical assis-

tance, income generation, media, Bible teaching, translation or

indigenous misson development). Then have them determine the

explicit and implicit strategies generally pursued by each
thrust.

5. Using the case materials, list the needs of this people group in

a hierarchy from most pressing to least pressing.

6. Have participants determine what other information they would

like to know before planning an appropriate ministry to the

Punjayan.

7. Write a strategy statemet of 100-200 words that includes the

objective, describes the process, time frame, resource use, ex-

pected consequences and measurable results for a ministry to the

Punjayan.
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Yf Pacts about Indonesia
Clarify your understanding of Asia's

third largest nation by reading these

7 important facts. Resources

!e Pancasila

The “Pancasila” is the foundation stone of the

Indonesian way of life. Its principles are:

a. All citizens must pray to, and believe in God.

The four permitted religions for this purpose are:

Islam, Christianity, Buddhism and Hinduism.

b. All citizens shall live together in peace and

harmony with respect to each other’s religion and

beliefs.

c. All citizens shall work towards building a

strong and independent Indonesia.

d. All citizens shall have freedom of speech

and the right to education.

e. All citizens shall seek to eliminate poverty

and equitably share the wealth of the nation.

Although all Indonesians agree with the ideal

of Pancasila, many are becoming dissatisfied that

it does not appear a reality.

• Religious background

The religious background of the population is

(approximately):

Total population 140 million

Muslim — 1 19 million

Protestant — 1 1 million

Catholic — 3 million

Hindu — 5 million

Other — 2 million

In natural resources, Indonesia ranks second in

the world to South Africa for its vast array of

mineral and natural wealth. The benefits of this

wealth are enjoyed by an elite minority.

Oil basins

Indonesia has 28 major oil basins containing

estimated oil reserves of 35 billion barrels, coal

reserves of 15 billion metric tons and natural

gas reserves of 30 trillion cu.ft. This is a sound

base for future economic development.

• Industrial development

Industrial and economic development has been

making major leaps forward in recent years but

corruption erodes most of these new efforts. Vice

President Adam Malik is on record as saying

that before the present corruption drive “ostib” is

completed in 15 years, every government servant

should prepare for prosecution. Much of the

embezzled funds have been invested outside of

Indonesia severely limiting economic growth.

The 1974 Pertamina corruption scandal in Indo-

nesia’s own oil company left the country with a

$ 1 0 billion external debt.

50 million of Indonesia’s population earn less

than US$90 per annum.



6

h Protestant population

Since 1 965 the Protestant Christian population

has grown from 4 million to 1 1 million. Growth

has stretched resources beyond their limit and

Foreign Missions have been slow in responding

to the challenge of containing the growth

through teaching.

Churches and pastors

The 14,000 Protestant Churches and fellowships

in Indonesia are served by 6,500 pastors. Revival

has embraced several areas in Indonesia and there

is a strong, vital Church emerging within the

Christian community.That church is pleading

for help in coping with the present abundant

spiritual harvest. We must respond. Harvests

don’t wait.

Project '80 is concerned Christians respond-

ing with $80.00 in 1980 for Project '80. Use

the enclosed return envelope for your gift.
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Introducing Reformed Churches in Indonesia

THE PROTESTANT EVANGELICAL
CHURCH IN TIMOR

Rev. Pieter C. Tuit

The Church in Timor During the

Time of the Dutch Missionary

Society (1814-1860)

In 1799 the Dutch East India Company
ceased to exist, and the Dutch government

took over the rule and control of Indonesia.

The same year in the Netherlands the Dutch
Missionary Society was founded, and it

worked for many years on the island of Timor
and Savu. The society did not propagate a par-

ticular creed or church order and basically

preached a Protestant Gospel.

The first minister to come to Timor under

the supervision of this Society was the Rev. R.

LeBruyn. Even though he suffered from poor

health he did work fruitfully in Timor from

1819-1829. Under his leadership, the Gospel
began to be preached in the interior of Timor.

He was involved in translating the Bible into

the Malay language and was one of the

founders of the Lembaga Alkitab Hindia
Belanda, The Indonesian Bible Society. He
especially did much work amongst the slave

population, and through them he was able to

reach their masters with the Gospel. He
reopened and established many Christian

schools in Timor as well as in Rote.

Other ministers followed Rev. Le Bruyn.

Some of them had to leave quickly because of

illness, while others died from malaria and

other prevalent tropical diseases in Timor. Not

for nothing, Kupang was called to the

missionary’s graveyard, far into the 20th cen-

tury. Many of the school teachers continued to

come from Ambon, and they usually also

served as lay preachers. This is one of the

reasons why thcPolaAmbon, The “Ambonese
way,” is still known in the church here.

One great weakness of missionary outreach

in those years was that most of the work done

in and by the church was done in Malay, not in

the local languages. This certainly did not help

the church to become an integral part of the

life of the people here in Timor. However,

despite shortcomings and setbacks, the church

continued to grow and congregations multi-

plied.

The Church in Timor During the

Time of the Indische Kerk —
The Protestant Church of Indonesia

(1860-1942)

The Protestant Church of Indonesia came
into existence in 1835 because of the direct in-

Group of children in a village on Timor, Indonesia, where Rev. Tuit and his family serve the church.
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volvement of King Willem I of the Nether-

lands. The king did not think it was a good idea

that a number of Protestant denominations ex-

isted in Indonesia. Therefore, by royal decree

the Hervormde Kerk. (Reformed Chruch), the

Lutheran Church, the Remonstrant Church,

and the Baptist Church were united into one

denomination.

The new nationwide denomination held to a

vague Protestantism as its credal basis. It also

was expected to instill a love for the Dutch
government and its royal house. The synod in

Batavia (i.e., Java) had the authority to or-

ganize and administer the church, but the

colonial government had to approve all impor-

tant appointments. Obviously, with such a

structure and basis, the clear sound of the

gospel became muffled.

The churches in Timor and other islands

also became part Of the Protestant Chruch of

Indonesia. A few well-known ministers during

this time were the Revs. J.J. Niks and Don-
selaar. In 1890, Rev. J.J. Le Grand was as-

signed to the island of Rote. By 1895 he had

translated the gospel of Luke into one of the

11 languages existing on this rather small is-

land at that time. In 1902, Rev. Le Grand
opened a school where native preachers could

be trained. It became known as S.T.O.V.I.L.

(School Tot Oplciding Van Inlands Leeraren.)

This school founded in Rote became the

forerunner of what is now the Theological

Faculty of the Christian University Artha
Wacana in Kupang.

In 1910, the Rev. William Black became the

chief minister of Timor. Through his efforts

the gospel was brought to the islands of Alor

and in 1911 the first Christian was baptized

there.

The Rev. Pieter Middelkoop was placed as

missionary and Bible translator in Kapan in

the interior of Timor, amongst the Timorese

speaking people. When he entered that area in

1922 there were about 300 Christians. When
he left the area in 1957, the total number of

Christians had increased to 80,000. Rev. Mid-
delkoop immersed himself in the Timorese

culture and language, translated the Bible and

a hymnbook into Timorese, and won the heart

of the Timorese for the gospel of Jesus Christ.

During this time Protestant congregations also

were established in Flores and Sumbawa.
In the 1930s, moves were under the way to

divide the nationwide Protestant church into

regional churches which could therefore be
better organized. In 1935 the Gereja Protestan

Injili Minahasa, GMIM (The Protestant Evan-
gelical Church of Minahasa), became inde-

pendent as well as the Gereja Protestan

Maluku, GPM (the Protestant Church of the

Moluks). The outbreak of World War II

delayed the independence of the church in

Timor until after the war.

The Church in Timor During the

Days of the Japanese Occupation

(1942-1945)
World War II was a very difficult time for the

church and the Christians of Timor. All Dutch
ministers and missionaries were interned by

the Japanese, and financial aid from the

government to the church was cut off. Up until

this time, the Dutch colonial government had

paid the salaries of the ministers and other

workers.

This meant that the churches in Timor had

to stand on their own feet and learn to support

its ministers. Under the guidance of the Holy

Spirit, the churches were able to take up the

challenge. A committee was formed in Kupang
to take over the administrative affairs of the

churches and give support in other matters.

A number of local ministers lost their lives

at the hands of the Japanese. Well-known in

Timor is the story of a minister in Alor who was

taken into custody by the Japanese after

preaching a sermon on David and Goliath. On
the way by ship from Alor to Kupang, he was

thrown overboard and drowned. The church

people suffered much during this time.

However, many alive can still recount the

spiritual blessings received during this time.

The church learned to be independent during

those difficult days and to rely more upon the

power of the Holy Spirit.

The Church in Timor in the

Process of Becoming Independent

(1945-1947)

After World War II ended, the Rev. E.

Durksra returned to Timor to complete

preparations for the independence of GMIT.
This became a reality on 31 October, 1947.

Since that time, Reformation Day and the

birthday of GMIT are celebrated on the same

day.

(Continued on page 14)
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(continuedfrom page 9)

When Indonesia became independent from

the Netherlands about 40 years ago, GMIT
consisted of six classes with a total member-

ship of 247,000. Until this time, the ministers

still were paid by the Dutch colonial govern-

ment.

GMIT chose as its basic text I Corinthians

3:11, “For no one can lay any foundation other

than the one already laid, which is Jesus

Christ.” Its confessional basis became the

three ecumenical creeds. Historical ties were

maintained with previous members of the

Protestant Church of Indonesia through a kind

of federative body called the Protestant

Church of Indonesia.

To be concluded in the November issue.

High School Students!

MEXICO “START” 1991
SUMMER TRAINING AND

REACHOUT TEAM
What— Immersion in Mexican culture, plus work

projects for churches in the Yucatan Peninsula

Why— To give students first-hand experience in

cross-cultural missions and to help Mexican churches

Who— high school students of exemplary Christian

behavior completing sophomore, junior, and senior

years of study by June 1991

When— 3 weeks, June 27 to July 17, 1991. Includes

camp stay, two weeks ofwork project, plus hotel stay.

Costs— Registration $25; Program, including lodg-

ing and meals, $375. Extra: air travel, personal equip-

ment and expenses, contribution for building

materials.

Ask for application packet now
MEXICO “START,” c/o LD.E.A. Ministries,

Dr. Dick L Van Halsema, President

45 17-A Broadmoor Ave.,

Grand Rapids, Michigan 49512-5339

Telephone (616) 698-8393

Announcing the fourth

MIDDLE EAST
TRAINING SESSION (METS)

A 7-week program in Egypt (Cairo and

elsewhere) for persons with serious inter-

est in Islam and possibile Christian minis-

try in a Muslim culture, who have

completed at least one year of college

study. Studies in Bible, Islam, conversa-

tional Arabic, field assignments.

Dates: May 27 to July 15.

Costs: $1,295 program cost (subsidized),

plus air fare and personal expenses. Op-
tional travel in eastern Mediterranean

area at extra cost, before or after METS
dates.

For details please contact

Dr. Dick L. Van Halsema,

c/o I.D.E.A. Ministries

4517-A Broadmoor Avenue S.E.

Grand Rapids, Michigan 49512-5339

Telephone: 616-698- 8393
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Finally, it is important to note that Indonesia has experienced

much violence since it gained independence. It is a country seeking

to find its place in the world and its economic, political and social

struggles all serve to create an atmosphere of flux rather than

permanency !

IV. CHURCH GROWTH IN INDONESIA: 1900 to 1985

A detailed study of Church growth in Indonesia since 1900 revea

some amazing statistics. In general terms, the population of

Indonesia is 4 times greater in 1985 than it was in 1900. A

comparative study of Christian, Muslim, Animist and New Religion

growth (see Chart A) reveals the following results:

Is
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In terms of "real" growth, which takes into account the 4-fold pw^ <
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population growth, we see that the Muslim population really only grew « w ^
,

by 8%. Muslim growth barely kept up with the growth of the general

population. The last column in Chart A shows us that the 1985 Muslim

population is 108% of that in 1900. The effective increase in Muslim

population from 1900 to 1985 is only 5,228,200 adherents (8% growth)

in "real" growth.

If we look at the growth of New Religions, we are confronted with

the reality that, in terms of "real" growth, New Religions in 1985 are

355% what they were in 1900. This staggering increase from 3.9 ^
,

million adherents in 1900 to over 55 million in 1985 still has a ,, .

3SSl Af*|

substantial per capita increase in "real" growth of 39,542,800!

In contrast to this incredible increase is the decline of Animist

(tribal religion) group adherents. With 17.7 million adherents in ^
^

1900, these groups have experienced a "real" loss of 90% app. of their

membership

.

Perhaps unsurprising to the reader is the remarkable growth of

the Christian population of Indonesia from 1900 to 1985. With just

over 1/2 million Christians in Indonesia in 1900, there are today over
yw.1*

17 million Christians. The 32-fold growth in the Church has well

out- paced population growth, with a "real" growth increase of 798%

since 1900. The Church in Indonesia today is almost 8 times as great

per capita as it was in 1900. The average gain of 10% per year per
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Christians were killed ... It is not surprising the number of

Christians declined to 16,000 by 1605." (Smith, p.71)

Unfortunately, the Dutch did little to evangelize the native

population between 1605 and 1800. "The growth of the Moluccan Church

began in 1800 as the fine work of Jabez Carey was succeeded by the

Netherlands Missionary Society and one of the finest missionaries of

all times, Joseph Kam.... He set about his work with dedication and

enthusiasm. Thousands were baptized." (Smith, pp. 73-74)

' "In 1762 the Church numbered only 29,531 members. By 1933 the

membership had reached 187,000.... In 1958 the membership was

277,000. In 1967 to 380,000." (Smith, p.74) 1980 statistics in the

florid Christian Encyclopedia give us a membership of 505,000. This

incredible growth has occurred in numerous areas of Indonesia.

Statistics for Reformed membership are difficult to determine for

the early 20th Century. However, World Christian Handbook (1949)

?ives us a rough estimate of Reformed Church membership in the 1940's

as approximately 1.57 million members. The 1960's saw membership rise

to 2.9 million and the 1980's to 5.6 million. Chart C shows us the

unprecedented growth of the Reformed Church from the 1940' s to the

1980' s !

'roman CATHOLIC CHURCH GROWTH

Portuguese Roman Catholic missionaries were the first to bring

the gospel to Indonesia. "Portuguese mission work began as early as

- 12 -
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In terms of "real" growth, which takes into account the 4-fold

population growth, we see that the Muslim population really only grew

by 8%. Muslim growth barely kept up with the growth of the general

population. The last column in Chart A shows us that the 1985 Muslim

population is 108% of that in 1900. The effective increase in Muslim

population from 1900 to 1985 is only 5,228,200 adherents (8% growth)

in "real" growth.
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If we look at the growth of New Religions, we are confronted with

.. the reality that, in terms of "real" growth, New Religions in 1985 are

I

355% what they were in 1900. This staggering increase from 3.9 ^
^ •
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million adherents in 1900 to over 55 million in 1985 still has a

i substantial per capita increase in "real" growth of 39,542,800!
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In contrast to this incredible increase is the decline of Animist

(^/VvtV-cTt

1900, these groups have experienced a "real" loss of 90% app. of their

(tribal religion) group adherents. With 17.7 million adherents in

membership

Perhaps unsurprising to the reader is the remarkable growth of

the Christian population of Indonesia from 1900 to 1985. With just

over 1/2 million Christians in Indonesia in 1900, there are today over ***$

Vvm|w

17 million Christians. The 32-fold growth in the Church has well

out-paced population growth, with a "real" growth increase of 798%

since 1900. The Church in Indonesia today is almost 8 times as great

per capita as it was in 1900. The average gain of 10% per year per
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us to more fully understand the setting in which Church growth

occurred

.

Western influences in the form of Portuguese Catholic traders

first came to Indonesia in 1511 when Alfonso de Albuquerque led an

attack on the island of Malacca. After building a fort, "the

Portuguese attempted to establish a monopoly on spice trade. Spices

could be sold in Europe at a profit of over 2500 percent." (Smith,

p.10) Thus, for reasons of profit, the Portuguese sought to pacify

the people of Indonesia and solidify their hold on resources which

could be exported to Europe.

The Portuguese hold on Indonesia was shortlived! Though Catholic

missionaries had succeeded in converting many islanders to

Cathoiicism, most of the converts changed loyalty to the faith of the

Dutch soon after they gained control of the islands in the early 17th

Century. The Dutch traders were very passive in their evangelistic

outreach in the islands. Their main occupation was trade. The United

East India Company (formerly the Dutch East India Company) maintained

active export activities throughout the period of Dutch rule in

Indonesia.

The Christian Church during Dutch rule was Reformed in origin and

practice. Most church acivity was directed toward Dutch employees and

very little outreach was made toward Indonesian natives. "For two

hundred years the Dutch Church existed solely for European Christians,

naking not the slightest effort to reach the Javanese." (Smith, p.14)

- 3 -



Providentially, the native church did not founder during this

period of apathetic Dutch involvement. "In spite of the ineptness of

the mission methods used during the Company period (1602-1795), Church

growth did take place and four of the existing churches of Indonesia

trace their early history to this period." (Smith, p. 14)

Dutch rule was interrupted in 1811, "when the British seized

power in Indonesia in order to consolidate and defend their position

in India during the Napoleonic Wars." (Smith, p.15) The British rule

of Indonesia was cut short, however, when "pos t-Napoleonic conditions

in Europe brought about the return of the islands to Holland in 1816.
-

The British were forced to leave." (Smith, p.16) During the short

British rule, British Baptists and other British missionaries came to

Indonesia. They began to make converts immediately. "Despite this

good beginning, the British Baptists were not destined to serve long

on the islands." (Smith, p.16)

The Dutch rule of Indonesia from 1816 to 1940 was marked by very

unsuccessful economic policies. Governor Van Den Bosch's "cultivation

system" instituted in 1830 proved to have a very negative impact on

the economic and social welfare of the people. The result was

numerous uprisings in which islanders sought to inflict revenge on the

Dutch for the hardships imposed by Dutch policy.

The Cultivation System was abolished and the Ethical Policy
instituted in 1870 with the passing of the 'Agrarian and
Sugar Laws.' These laws were designed to protect Javanese
peasants against Western enterprise by limiting the
land-owning rights of non- Indones ians . (Smith, p.18)

- 4 -



The period of 1900 to 1940 is marked with the surfacing of many

reform movements, in Indonesia. These movements sought to promote

issues ranging from reinforcement of cultural patterns to

independence

.

"Between 1816 and 1940 some of history's most inspiring stories

of Church growth were recorded in Indonesia. Twenty-four of the

thirty-five churches associated with the Indonesian Council of

Churches mark their beginnings from this period." (Smith, p. 19)

- It is important to note the shift in political structures in

Indonesia during the Japanese occupation from 1940 to 1945. Up until

this time, Indonesians had little governmental and administrative

experience. "During the Japanese occupation, Indonesians gained

considerable political and administrative experience through both

legitimate and underground activities." (Cooley, p. 22) This

experience prepared Indonesia for independence which "was proclaimed

by Sukarno and Hatta on August 17, 1945, two days after the cease-fire

in the Pacific war." (Cooley, p. 22) The Dutch did not desire to

relinquish their hold in Indonesia and struggled to regain it, finally

granting Indonesia their sovereign ty only "under strong United Nations

pressure .... on December 27, 1949." (Cooley, p.23)

Since Independence, Indonesia has had three periods of rebellion

culminating in a Communist attempt to take over the country in 1965.

Terrible atrocities accompanied the government's attempt to maintain

control of the country. Government policy following the attempted

-5



takeover forced individuals to join churches. Most joined the

Christian faith versus Islam.

The main results of social revolution since Independence involve

many important factors in setting the stage for continued Church

growth. Leadership has been questioned along with decision making and

administration, in order to discover methods to "achieve more

stability, efficiency and development." (Cooley, p. 35) Another

"revolutionary trend in Indonesian society is the rapid expansion of

education." (Cooley, p. 35) The literacy rate in Indonesia is said to

be 80-90% today. Social mobility has also accelerated greatly since

1945. All classes may now compete for opportunities once available

only to Indonesia's elite.

Finally, it is important to note that Indonesia has experienced

much violence since it gained independence. It is a country seeking

to find its place in the world and its economic, political and social

struggles all serve to create an atmosphere of flux rather than

permanency

!

IV. CHURCH GROWTH IN INDONESIA: 1900 to 1985

A detailed study of Church growth in Indonesia since 1900 reveals

some amazing statistics. In general terms, the population of

Indonesia is 4 times greater in 1985 than it was in 1900. A

comparative study of Christian, Muslim, Animist and New Religion

growth (see Chart A) reveals the following results:
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In terms of "real" growth, which takes into account the 4-fold

population growth, we see that the Muslim population really only grew ^ ^ ^

by 8%. Muslim growth barely kept up with the growth of the general

population. The last column in Chart A shows us that the 1985 Muslim

population is 108% of that in 1900. The effective increase in Muslim

population from 1900 to 1985 is only 5,228,200 adherents (8% growth)

in "real" growth.

If we look at the growth of New Religions, we are confronted with

the reality that, in terms of "real" growth, New Religions in 1985 are

355% what they were in 1900. This staggering increase from 3.9

million adherents in 1900 to over 55 million in 1985 still has a

substantial per capita increase in "real" growth of 39,542,800!

<2>
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In contrast to this incredible increase is the decline of Animist

(tribal religion) group adherents. With 17.7 million adherents in K twaf

1900, these groups have experienced a "real" loss of 90% app. of their

membership

.

Perhaps unsurprising to the reader is the remarkable growth of

the Christian population of Indonesia from 1900 to 1985. With just

over 1/2 million Christians in Indonesia in 1900, there are today over "7^1 w
yvw

17 million Christians. The 32-fold growth in the Church has well

out -paced population growth, with a "real" growth increase of 798%

since 1900. The Church in Indonesia today is almost 8 times as great

per capita as it was in 1900. The average gain of 10% per year per
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capita makes the Christian Church by far the fastest growing religious

body in Indonesia today.

Before we get too excited about the rate of Christian church

growth, we must study Chart B. Soberingly, the Christian population

of Indonesia is still only a small percentage of the total population.

A summary of Chart B would be as follows:

1900 1985

-Muslims

New Religions

Christians

Animis ts

15.5 million

3.9 million

.5 million

17.7 million

67 . 2 million

55.0 million

17.0 million

7 . 3 million

If we take into account the Hindus, Buddhists and other

non-Christian religions, including those above, there are about

138,000,000 people who are yet unreached for Christ in Indonesia!

Before we explore the causes of Christian Church growth, let us

look at the growth statistics of some of the major denominational

missionary efforts in Indonesia.

PENTECOSTAL CHURCH GROWTH

Pentecostal missions in Indonesia began in the 1920's. As Cooley

writes:

Pentecostal groups appeared in Indonesia in the late 1920's,
quite possibly related to the International Church of the
Four Square Gospel (Los Angeles) and the Assemblies of God

- 8 -
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(Springfield, Missouri). At the beginning, it took root in

East-Java-Surabaja and MaLang... Pentecos talism has spread
to Sumatra, Sulawesi and East Indonesia. In the 1953
Ministry of Religion listing of non-Roman religious bodies,
34 were Pentecostal. The most recent estimate of Church
statistics gives the nonconciliar Pentecostals 900,000
members and the three Pentecostal churches in the Council
438,000 members, but these figures are probably considerably
inflated. (Cooley, p. 105)

My study of World Christian Encyclopedia (W.C.E.) statistics

j

yielded the following results:

1980 STATISTICS FOR

PENTECOSTAL CHURCHES IN INDONESIA

CHURCH MEMBERSHIP

Assembly of God 40,000
Association of Christian Foundations 70,000
Bethel Church of Indonesia 400,000
Bethel Full-Gospel Church 51,000
Bethel Tabernacle Church 80,000
Calvary Pentecostal Mission Church 5,000
Church of Christ 20,000
Church of Jesus Christ 20,000
Holy Spirit Church of Indonesia 20,000
Indonesian Pentecostal Church 40,000
Pentocostal Church in Sorong 13,000
Pentecostal Church of God 100,000
Pentecostal Church of Indonesia 1,000,000
Pentecostal Church (Sihombing) 100,000
Pentecostal Missionary Church 20,000
Tentecostal Movement Church 30,000
Surabaya Pentecostal Church 100,000
True Jesus Church 2,000
United Pentecostal Church 40,000

TOTAL 2,151,000

Cooley's 1969 figures give

total of 1,338,000 Pentecostals

2 million Pentecostals shows us

us what he terms as an exaggerated

in Indonesia. The 1980 total of over

that in about 10 years the Pentecostal

-9-
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; community in Indonesia almost doubled! Chart C shows us the

\

increasing upward growth of Pentecostal membership.

BAPTIST CHURCH GROWTH

The modern post-British history of Baptist Missions in Indonesia

begins in the early 1950's when Southern Baptist missionaries began

their work among the Chinese community on Java. After the Baptist

mission began to expand, "a different direction was taken so that in

time the majority of the members of the Baptist churches came from

non-Chinese peoples." (Smith, p. 125) In early 1952, the Baptist

mission in Indonesia was given official sanction by the national

government. "The Baptist missionaries held their first worship

service in the mountain city of Bandung on May 11, 1952." (Smith, p.

126)

From Bandung to Surabaja and many other cities on Java and

nationwide, Baptist missionary outreach has produced fruitful results

since the 1950's. Presently, there are the following major Baptist

groups in Indonesia listed by the World Christian Encyclopedia :

1980 STATISTICS FOR BAPTIST CHURCHES

IN INDONESIA

CHURCH MEMBERSHIP

Australian Baptist Missionary Society
Baptist Churches of Indonesia
Baptist Gospel Association of Indonesia
Indonesian Baptist Gospel Fellowship

20,000
20,000
5,893

30,000

TOTAL 75, 893

- 10 -



Baptist growth since the early 1950's can be evaluated at two

landmarks. According to Ebbie Smith, "Indonesia has proved a fertile

field for Baptists. Beginning with 1951, the Baptist Churches have

show us that in 10 years the Baptist Churches have experienced over a

accelerating, though obviously at much less of an increase than

Pentecostal, Reformed or Catholic Church growth.

As outlined in Section III, the Dutch brought their Reformed

tradition to Indonesia in the 17th Century. Church membership dropped

to Reformed faith. From the 17th Century to the mid 19th Century,

church membership remained constant. The upward turn of Reformed

church membership began in the mid 1800's.

An example of the spectacular growth experienced by churches

founded on Reformed principles would be the Moluccan Protestant

in Asia." (Smith, p.70) "Between 1537 and 1590, the Catholic Church

in the Moluccas reached a membership of 47,000 ... There was a sharp

decline in membership after 1560. In this period, the Moslem Sultan

Baab led a revolt against the Portuguese which purposed not only to

expel the foreigners but to Islamize the entire area. Thousands of

increased to 9,779 members." (Smith, p.144) Smith's 1969 statistics

i 7-fold growth. Though Chart C doesn't reveal the significance of

Baptist growth in Indonesia, we can conclude that Baptist growth is

REFORMED CHURCH GROWTH

slightly during the native church's transition from Roman Catholicism

ft Founded around 1537, (it) is the oldest evangelical Church

- 11 -



;

.

- 139

[Christians were killed ... It is not surprising the number of

[Christians declined to 16,000 by 1605." (Smith, p.71)

j Unfortunately, the Dutch did little to evangelize the native

population between 1605 and 1800. "The growth of the Moluccan Church

began in 1800 as the fine work of Jabez Carey was succeeded by the

Netherlands Missionary Society and one of the finest missionaries of

all times, Joseph Kam.... He set about his work with dedication and

enthusiasm. Thousands were baptized." (Smith, pp. 73-74)

"In 1762 the Church numbered only 29,531 members. By 1933 the

membership had reached 187,000.... In 1958 the membership was

277,000. In 1967 to 380,000." (Smith, p.74) 1980 statistics in the

World Christian Encyclopedia give us a membership of 505,000. This

incredible growth has occurred in numerous areas of Indonesia.

Statistics for Reformed membership are difficult to determine for

the early 20th Century. However, World Christian Handbook (1949)

gives us a rough estimate of Reformed Church membership in the 1940's

as approximately 1.57 million members. The 1960's saw membership rise

to 2.9 million and the 1980's to 5.6 million. Chart C shows us the

unprecedented growth of the Reformed Church from the 1940' s to the

1980' s !

ROMAN catholic church growth

Portuguese Roman Catholic missionaries were the first to bring
%

the gospel to Indonesia. "Portuguese mission work began as early as
.

- 12 -



II (Smith, p.ll) As outlined in Section III, the1537 in the Moluccas.

Portuguese relinquished control of Indonesia to the Dutch in the 17th

Century. The Catholic Church lost most of its members to the Reformed

faith during the Dutch occupation of Indonesia. "Nevertheless,

Catholicism did not completely disappear." (Cooley, p.43)

The most rapid expansion of the Catholic Church in Indonesia

occurred since 1960. An analysis of current growth figures gives us

the following results:

ROMAN CATHOLIC CHURCH GROWTH 1920 to 1980

YEAR MEMBERSHIP

1920's 275,000

I960'

s

1,500,000

1980 '

s

2,620,000

In referring to Chart C, we can see a slight acceleration of

Church growth in the 1960's.

Let us now explore some of the factors which have contributed to

the remarkable growth of the Christian Church in Indonesia.

/

- 13 -



One of the foremost factors in the growth of the Batak
Church has been the dedicated mission work of the Bataks
themselves. In addition to a witness through changed life,
the Bataks felt strong responsibility to engage in active
evangelism... Besides direct witnessing, the Bataks used
colonies of Bataks who moved to new areas where they cleared
land and settled among the original inhabitants... The
Batak colonies were a factor in Church growth. (Smith, pp.

Thus, not only lay-witnessing but also Christians moving to

non-Christian areas contributed significantly to Church growth. In

native language, culture and traditions were understood and respected.

Han/ western missionaries were rejected or even killed by island

inhabitants because their western ways and lack of understanding of

native ways produced fear in the natives or otherwise alienated the

missionaries before their work even began.

Fart of the success of two missionaries, Riedel and Schwarz, who

landed in Minahasa in 1831 was the effort they made to minister in the

local native tongues and then minister in native tongues has

contributed greatly to Church growth. (See Smith, p.77)

Another distinctly important factor which contributed to Church

growth in Indonesia was

...the willingness of the Rhenish missionaries to accept the
mul ti- individual nature of the conversions of the Bataks.

, converting individuals and accepted the idea of peoples
coming to Christ in groups. The Gospel was thus allowed to
evangelize the entire nation in a way that would have been

90-91)

the colonies of Christians and other lay-wi tnes s ing efforts, the

The church of Minahasa has also experienced incredible growth.

local language. The effect of being willing to appreciate and learn

The mission turned its back on the old piestic aim of ;

- 15 -



impossible had the concept of one-by-one conversion been
continued. (Smith, p. 9l)

Mass-movements or group movements to Christ overcome many of the

locial barriers which individuals may meet in becoming Christians,

jeer group rejection, including rejection by one's family, is a

fecisive factor in individual conversion. It is also important to

•ote that as a group comes to Christ, the traditions which do not

Of all the factors we have discussed in Church growth, the most

important one is that individuals bring the Gospel of Jesus Christ to

loors and clears the path for Christ to come into the hearts of any

^reached people.

I

God can even use such tragic events as Communist revolts,

ssionary apathy, missionary withdrawal and other natural or man-made

ents to bring his lost children to Himself. The story of Indonesia

only one account of many, but it teaches us some valuable lessons

iout God^s mercy.

It would seem incredible that God could use a Communist takeover

attempt to bring people to Christ. But as we have seen in the

Indonesians were required to join a faith group. The Church grew!

jash with Christian living may be retained by new converts without

:

.

arm to their faith.

!
0se who have not heard it and it must be God's Spirit who opens the

- 16 -
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go GOD'S MIRACLES: INDONESIAN CHURCH GROWTH

prophetic. The missionaries did have to leave and the Church

Sa, able to administer itself (Beyerhaus and Lefever
,

^6^60)

.

Self-support was from almost the beginning attained.

This attai^entTas proved a factor in the growth of the Batak

SL-ch. The ability of the Church to support itself was stimu-

lated by declining to give money to the developing

The idea of self-support was early communicated to the Batak

churches. The little communities built their own buildings

supported their own leaders. It has been accepted as

natural^that every Christian has responsibility. In addition,

every church cam7to be required to give twenty-five percent

of its income to a central fund, established aid power

churches and the unsubsidized schools (Davis, 1936.3 and 11).

Thus, the Church achieved self-support and was not hampered

by a financial dependence that often delays true adulthood.

One of the foremost factors in the growth of the

Batak Church was the successful adjustment of Christianity and

?he Batak adat or customary law. Batak adat covered every

area of lif^birth, death, family life, social, ec °"°”i =

political activities, business relations and many other facets

of life. It even controlled the treatment of the poor, widows,

orphans and strangers. This adjustment of Christianity and

custom was made easier because Batak custom involved a minimum

of idol worship and sacrifice to gods and ^
to marital relationships. When the Bataks first heard the

Ten Commandments they admitted them to hesuperiorto their

own law, but contended they were similar to the Batak law. It

was said by some Bataks that Christian law was more exacting

b“ th“ Christ gave the power to live up to the Lav. a actor

rnraTiletelv missing from their own lavs (Davis, 1938.17

While some of the adjustments made were not totally satis sc or?

fo ihe missionaries, the social framework of the Batak commas :

was preserved and this considerably facilitated mass conver i0.,

especially in the Toba district (Beyerhaus and Lefever, 190*.

75) '

Church growth theory teaches that Christianity, enterlw

a new society, must make efforts to plant itself soUdlyin

the matrix of that society while remaining entirely faithful

to the Lord. Nida teaches that for effective church growth,

the organization of the Church must be understandabie to the

constituency, congenial to the social structure and efficien

in its correlation of form and function (1965.106). Such

adapting to the culture will often involve functional sub-

stitutes for pre-Christian forms. The value °ff

stitutes is that the felt needs of the people are met in su

a wav as to bring greater faith in God and at the same time

create no cultural void (Tippett, 1967b : 269-272) • One of

foremost factors in the growth of the Batak Church has bee

the dedicated mission work of the Bataks themselves,

addition to a witness through changed life, the Batak

Some of the Major Churches of Indonesia 91

strong responsibility to engage in active evangelism. En-
couraged by Nommensen, bands of young Christians proved highly
effective in winning other Bataks to faith. In 1899 the Batak
Christians founded the missionary society, the Kongsl Batak .

for the work of spreading the Gospel into the animist and
Moslem areas (Beyerhaus and Lefever, 196b:76).

Besides direct witnessing, the Bataks used colonies
of Bataks who moved to new areas for evangelistic purposes.
These colonies moved into new areas where they cleared land
and settled among the original inhabitants. While it iB
true that at times they failed to evangelize and even were
absorbed by the non-Christian population in other cases, most
often colonies evangelized the new areas. The Batak colonies
were a factor in Batak church growth (Davis, 1938:23-26).

An all important factor in the growth of the Batak
Church was the willingness of the Rhenish miasionaries to
accept the multi-individual nature of the conversions of the
Bataks. The mission turned its back on the old pietistic aim
of converting individuals and accepted the idea of peoples
coming to Christ in groups. The Gospel was thus allowed to
evangelize the entire nation in a way that would have been
Impossible had the concept of one-by-one conversion been
continued (Beyerhaus and Lefever, 196U:7L,75).

Modern church growth theory teaches the possibility,
validity and desirability of multi-individual decisions for
Christ as a basic principle. The term "mass movement" has
been replaced by the term "multi-individual decision".
Multi-individual decision means that many people participate
in the act. Each individual makes up his mind. The decision
comes as a group of related individuals together decide for
Christ. The saved persons thus remain in contact with their
culture, their families and their friends (McGavran, 1970:
296-301) ) . The desirability of multi-individual decision is
* central principle in church growth theory.

The growth of the Batak Church is one of God's most
gracious miracles. Besides the inspiration, the history of
the Church is instructive for missionary strategy. The Toba
hatak Church stands as a monument of the Holy Spirit's
P°ver in this world.

the Simalungun Protestant Christian Church (Gered ja Kristen
Protestan Simalungun J

The Rhenish Missionary Society began evangelization
'Pforts among the Simalungun Batak people in 1903. The first
twenty-five years saw only thirty-one congregations and 900
•Ptisms reported. The growth in the Simalungun area did

"ot begin until, under strong pressure from Simalungun leaders,

„
f local dialect was used rather than the Toba language,

aterials in the Simalungun language began to be used in 1930
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The Timor Revival in Indonesia

Ik. LiUm. etc y 3)

Christian revival is a complex matter to document and inter-

pret. How can statistics ever accurately reflect the transformative

character of the gospel among the people of a society? Moreover,

how may revivals he assessed so that God's message to Christians of

other societies becomes discernible? These issues have been wrestled

with by many in the United States and Hurope in relation to the In-

donesian revival. During the years 1965-71 the Protestant (and in-

dependent) churches of Indonesia experienced remarkable growth. An

unprecedented two and a half million converts from the Islam religion,

particularly in Java, has made Indonesia the object of much attention

in the Christian West. Of particular interest has been the reports of

revival in Timor, an island in the southeastern waters of Indonesia.

More than from other areas, the revival in Timor was reportedly asso-

ciated with miraculous phenomena. It is these reports that have
o

sparked conflicting evaluations among observers. On the one hand,

some have used the revival to substantiate their own claims that the

gifts of the Spirit are still operative today. On the other hand,

others have pointed to economic, social, political and psychological

2factors behind the revival while minimizing its miraculous character.

In the United States, at least, this controversy was fueled by the

publication of Like a Mighty Wind (1971), a book written by a native
5

of Timor who participated in the renewal from its inception. While

detailed statistical studies have been made of church growth in

Java, ^ the same care has not been taken in the documentation of

events in Timor. Thus interpretations of the revival there have

tended to betray an interest in confirming certain theological
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presuppositions, such as mentioned above. This paper will focus

on Timor with the hope that the import of neither spiritual nor cul-

tural-historical dimensions will be sacrificed. After briefly pro-

viding some background information on Timor, this study will sur-

vey antecedents to the revival, some of the events reported, and

the current state of the church in Timor in light of the revival.

Until the loth century the dominant expression of religion

among the Timorese people was animism. The Catholicism brought by

the Portuguese in the latter half of this century was soon replaced

by the Dutch Reformed Church in 1613. When Dutch traders arrive at

Kupang (on the west side of the island), the Portuguese v/ere forced

to retreat to the other side of Timor. Not until 1859 was the di-

vision between both sides of the island fixed between the Netherlands

and Portugal. Thus Dutch Reformed theology lay at the root of the

Dvangelical Christian Church in Timor today. These foundations are
o

presently regarded with mixed feelings, Wince the Dutch pastors were

state officials who received their wages from the government. There-

fore, if anyone wanted favors from the Dutch colonialists, they were

obligated to join the church. It is not surprising, then, that un-

til the twentieth century (1965), the church in Timor was largely a

reflection of nominal Christianity. People could call themselves

Christians while retaining the animistic and magical practices of

the island's traditional religion.

Today Timor belongs to the country of Indonesia. In 1945,

when Indonesia declared independence from Dutch rule, the western

half of Timor was incorporated into the new nation. Finally, in

1 975-76 the eastern half of the island came under Indonesian domi-

nation as well. Thus the revival about to be recounted was
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centered mainly in the western side of Timor.

Timor is one of the more remote islands of Indonesia. Its

dry climate and long distance from Jakarta (the capital) has meant

the late arrival of modernization. The island has only one good

road, is dotted with many small tribal villages, and continues to

experience an illiteracy problem among many of its people. The

current population of all Timor is approaching two million.

On the horizon of economics and politics, two major factors

for the Timor revival stand out.
u

First, by 1965 the country's re-

sources had been so drained that cash flow was low and inflation

was sky-rocketing. When Indonesia achieved its independence in 1949

the president, Sukarno, was 3till entertaining ambitions for expan-

ding the country's power. This led to conflicts against the Dutch

in West Irian and against British Malaysia. Such was the economic

deprivation that not even Timor, isolated as it was, went unaffected

As the exports (e.g. in coffee, sandalwood, rubber, and wax) from

Timor dropped siginif icant ly ,
the continuing poverty grew only

worse. Matters were only made more desperate in 1965 when a famine

consumed the northern part of the island. From August to November

of that year farmers were unable to plant crops because the monsoon

rains had come two months early. These economic conditions pro-

duced a dread of the future and fears of bankruptcy and of divine

judgment among the Timorese.

Equally significant to the Timor revival was the political

condition of Indonesia. Under the leadership of Sukarno the Com-

munist party had grown in size and strength, especially among

local officials throughout the island and the intellectually elite.
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By 1 9u5 the party boasted 3 million members and 18 million follow-

ers^ in the country of 113 million people. As the anti-religious

sentiments of the Communist party became known, the Muslim popu-

lation began to seek to interfere with its quest for power. Before

this could be done, however, the Communists, justifying their move

on the depressed economy, attempted a coup to overthrow the jgovern-

ment (Sept . 30 , 1965). Their plan, to immobilize the army by killing

all eight generals and to gain control over the major radio stations,

almost succeeded. Pr ovident ially ,
two of the generals escaped:

Suharto and Natsution. The others were brutally murdered. The sur-

vival of Suharto alone was enough to mobilize the army reserves and

to put down the attempted coup. That this coup was unsuccessful

is important to the Christians all over Indonesia. If the Communists

had gained control over the media, there were followers and members

on every island prepared to kill Christian and Muslim leaders when

the signal was to be. given.

The aborted takeover resulted in a severe reaction against

Communists and their sympathizers - especially when their brutality

to the six generals was made known. People everywhere (mostly Mus-

lims), including Timorese, sought out and killed them. To this day

it is not known exactly how many were massacred, but reports have

averaged around 300, OOP .

8
These atrocities, mostly committed, in

turn, by the Muslim population, made disillusioned and nominal Mus-

lims more open to receiving the Christian message.

When political order was finally restored, the government of

Indonesia was transferred from Sukarno to General Suharto (1966).

On the basis of Indonesia's 1945 constitution ( "Pant jasila" ) , all
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people were ordered to join one of four religions that aspire to a

"belief in God: Islam, Hindu-Buddhism, Catholicism, or Protestant-

Q
ism." By implication aetheism and animism were made illegal. Con-

sequently, the church in Timor (and throughout Indonesia) were pre-

sented with a golden opportunity to evangelize. Quite obviously,

these political and economic factors resulted in an environment in

Timor ripe for revival.

Underlying factors, however, were also religious in nature.

The illiteracy problem of Timor was improved significantly when Dr.

Pieter Middelkoop, a>Dutch missionary, translated both the Old and

New Testaments into the native language of the island. His v/ork

(1322-57) in the church left its mark upon Timorese society. For

instance, his translation of "images" in Exodus 20:3,4 was "le'u",

the Timorese word for animistic fetishes. Thus in the Bible, the

people of Timor were finding explicit prohibitions against main-

tenance of ties with the traditional religion of the island. Fur-

thermore, under Middelkoop ' s leadership the church's membership

tripled in size.

The two pastors of the Evangelical Christian Church in Coe

were also influential in creating the proper spiritual climate for

revival. Joseph,; who was pastor for the Indonesian-speaking members

o- the congregation, had experienced an increasing despair concern-

ing the church's spiritual condition. This struggle drove him to

prayer for revival during the years 19bO-o4. At the beginning of

1 3u5 (January and February), the other minister (to the Timorese),

rastor Manuain, preached a series of sermons on repentance and

Christ's power to transform lives through faith.
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Finally, before revival broke out in the church at Soe in

September (of 196S), several influential visits were made to Timor

from the outside. The first came from the island of Rote, just

south of Timor. A young man, J.A. Ratuwalu, received a vision from

God to embark on a healing campaign in Timor (1961). After securing

his father's ordination 10
(1964), he came to Kupang, Timor's capital,

and to Soe and had some success in gaining a following. Ratuwalu'

s

campaign had such an emphasis on the miraculous healing of the sick

that leaders of the Evangelical Christian Church were hesitant in

people's hearts were stirred by the campaign, particularly when

healings of the lame and dumb were reported in Kupang.

itself. Detmar Scheunemann, head of the Batu Bible Institute (Batu,

East Java) came with a team of students. This group held an evan-

gelistic campaign during the months July, August, and early Septem-

ber (19o5) in Kupang and Soe. This campaign emphasized aspects

that were missing in Ratuwalu's ministry: repentance, spiritual

rebirth, and sanctification. In response, many people brought their

fetishes to be burned, especially in Soe., On the last night of

Scheunemann' s campaign in Timor (Sept.l), he made a prophetic

challenge in the church at Soe: "God is about to raise up teams to

evangelize the whole island."

A young woman, Hennie Tunli'u, who was headmistress of the

Christian school in Soe, sensed a call to attend the Bible school

of Scheunemann. Pastors Daniel and Manuain did not want her to

leave, but respected her wishes. She asked if the church would

1

1

giving his work a stamp of approval. the

The other visit to Timor led more immediately into the revival
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hold a farewell service for her. The pastors consented. When the

evening came, the now former headmistress preached for several hours

before a packed congregation. She invited people to repent. The

result was that before the night was over, over one hundred youths

had volunteered for mission service. At Tunli'u’s suggestion, the

pastors began making plans for the youths’ training. The revival,

however, was not yet in full swing.

One of the young men who heard Tunli^u’s message^was Nahor

Leo, a nephew of Joseph Daniel. He rejected the invitation to re-

pent on that particular night. But several days later, he reportedly

was struck blind by God and was unab] e to see until he had burned

his fetishes. Leo repented and underwent a transformation, which

he shared with the congregation at its next meeting. The people

responded to the simple, impassioned testimony of this young rnan,

and hundreds began confessing their sins and burning their fetishes.
A- L CiAV'KVvwf'

Then just a few days before the coup (Sept. 26), Leo, under the su-

nervision of the pastors, began forming teams which would go out

1 2
to proclaim the good news to the entire island. Within the next

six months well over one hundred teams, numbering from four to thirty,

were evangelizing the Muslims, Communists, animists, and nominal

Christians of the island.

In 1967 the Evangelical Christian Church reported to the

national Council that its membership had increased from 450,000 to

c50,000 in just three years! Frank Cooley has cautioned, however,

that this figure was highly exaggerated; he .-points to a 1972 figure

(517*779) which he believes reflects a more accurate picture of

1 3
the church's growth in Timor. It should be remembered, however,

that these numbers apply to the denomination of the Evangelical
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Christian Church, which is also found on nearby islands. Actual

growth on the island of Timor is thus difficult to track down. In

any case, all observers are agreed that phenomenal church growth

1 4
took place in Timor during this period. Putting all the factors

together, this was indeed a revival that God sent "in the fulness

of time".

It is unnecessary here to recount many of the reports of

miracles that accompanied the revival, particularly the missions

of the teams. The mere mention of these miraculous claims, however,

may be instructive. The phenomena in Timor that have become most

well-known in the West are raisings from the dead, walking on water,

changing water into wine, the ability to name the sins of others,

and the multiplication of food. (It is these reports which have

been the source of controversy among the revival's observers.

The miraculous phenomena, in addition to the burning of

fetishes and the evangelistic successes of the teams, closely re-

semble biblical accounts of miracles. In reading the reports them-

selves, one immediately senses that behind many of the "events"

lies the consciousness of a particular account related in the Bible.

For instance, the changing of water into wine has its biblical

counterpart in the wedding feast at Cana (John 2:1-10). Thus the

Timorese who took part in the team ministries closely identified

their experiences with those of the Bible. This close identif icat ion

invariably leads one to ask whether some of the reports of miracles

in Timor have been "recreated" to fit the descriptions and details

given in the Bible. If this is true, then we have reason to

question the actual occurence of these phenomena. George Peters,
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who adopted a skeptical attitude toward such reports, found, for

example, three different men who all claimed to have been the

leader of the team that crossed a river when the waters were too

high to anyone to pass. They mentioned three different loca-

tions and two different rivers. One of them described the event

using quotes from Exodus 14. From such interview, Peters has con-

cluded that many of the miracles reported probably did not occur

and can be ascribed to the spirit ist/animist world view of the

typical Timorese person.

Peters’ concern to separate fact from fiction in the Timor

revival is beneficial, to the western mind-set, but nevertheless

rather one-sided. In so doing he presents the Christians of the

West a skeptical view that fails to enable interested observers to

appreciate the challenge which the reports of miracles convey.

Certain real, transformative, and powerful acts of God in the lives

people have been told and retold by increasing numbers of people

In order for these acts of God to be appropriated into the context

in which the stories are told, the reports are changed and modified

here and there. Furthermore, in Timor the storytellers have so

identified with the dynamic truths the "events" represent that they

themselves can no longer be separated from the miracles they report

It is not so important to the Timorese mind, therefore, that these

miracles be sc ientil ically verifiable; what takes precedence is the

mere fact that the stories themselves represent an unbending belief

in a real, all-powerful God who has compassion on the needs of His

people through His Con, Jesus Christ. Perhaps, herein lies the

challenge oi the Timor revival to the West. Pare we believe in a

u 30 w^° Present among His people in a modern technical age?
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When Peters' interviews concerning the river-crossing were

related to Frans Balia, a minister in an Evangelical Christian Church

1

7

in Kupang, * there was no indication that he was trying to separate

fact from lie in the mens' claims, Here merely said, "I ain encou-

raged by their expression of faith in God."

After providing the above defense in response to attempts to

be overly critical of the miracle-phenomena in Timor, it must never-

theless be admitted that human nature easily falls prey to the sen-

sat ionalization of the extraordinary. were this aspect of the revi-

val unaccompanied with the emphasis on continuing repentance, the

movement would have been little more than a passing fad.

ThflT the revival in Soe and beyond was a genuine outpouring

of God's Holy Spirit during a turbulent time in Indonesian economics

and politics is testified by the current situation of the church in

Timor. Statistics from the 25th General Assembly (1982) show that

the Evangelical Christian Church has grown by more than 200,000 in

just ten years. Cut of the total population of West Timor (1,011,601)
fUuj a*jl £.<L.

606,137 were members of the church. Furthermore, though the mi-

racle-phenomena are no longer experienced to the degree that they

were when the revival began, the Protestant church of Timor attributes

its growth today to the impetus provided by the revival movement.

According to Frans Balia, the current number ical growth has two

sources: births into Christian families and conversions. The

latter is accomplished through the work of missionary teams which

are under the guidance of evangelist-elders, similar to the revival.

As the statistics indicate there is much room for evangelization

on the island despite the fact that much of the remainder of the
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1

population is claimed by the Roman Catholic Church. Since East

Timor (formerly Portuguese) has coine under Indonesian rule, evan-

gelistic thrusts are being made into this area, whose people are

still mostly illiterate. Finally, it must be said that the problem

of fetishes among the church membership and pastors is not what it

once v/as in the 1960*3 - a contribution of the revival. Animism,

however, still leaves its mark on many Christians in Timor. It

is not uncommon for an article such as the Bible itself to be used

as a "fetish" when the sick are being prayed for.

Despite the above effects of the Timor revival, one problem

has not changed; th e need for more pastors. There were only 199

full-time pastors for a membership exceeding 700-,000. In the Ku-

pang district alone there is only one minister for every 6,000

Protestant Christians. The ministers have the awesome task of

training the lay leaders of the churchs (who oversee the wrork of
A

evangelism) in theology.

What does the revival mean to the Evangelical Christian Church

today? It has become the source of the church's identity as it now

reflects upon a Christian outpouring that Timorese can rightfully

call their own. Until this is appreciated, we in the West ought

to be cautious in using the revival to justify theologies that are

foreign to the Timorese themselves.
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FOOTNOTES

1
Cf. Non Crawford, Miracles in Indonesia (Wheaton, 111.: Tyndale
House, 1972); Kurt Koch, The Indonesian Revival (Grand Rapids, Mi.:
Kregel Publications, 1970) and Charismatic Gifts (Quebec: The
Association for Christian Evangelism, 1975). Dr. Koch does not,
however, apply this revival as a justification for tongue-speaking.

‘"'For instance, see Avery T. Willis, Indonesian Revival (South
Pasadena, California: William Carey Library, Tj77 ) ;

Frank Cooley,
"The Revival of Timor", Occasional Bulletin (New York, N.Y.:
Missionary Research Library, Oct

. , 1972); and George W. Peters,
Indonesia Revival (Grand Rapids, Mi.: Zondervan, 1973).

'Viel Tari, Like a Mighty Wind (Carol Stream, 111. : Creation House,
1.971 ).

^Willis, op.cit.; Tsadik, "New Congregations in Indonesia", Southeast
Asia Journal of Theology v.10 (April, 1969), pp.1-9 - the two most
thorough studies of revival in Java I could find.

5 Until 1975 East Timor remained a Portuguese colony.

'-'These factors are also applicable to church growth elsewhere in
Indonesia.

7
'See Jillis, op.cit., p.73.

Peters, op.cit., p.54.

G
In 1973 the New Religions were added to the list.

10
..is father was a pastor in Rote.

1 1

The church synod finally gave approval on July 8, 1964.

-The Portuguese half of Timor was only occasionally penetrated by the
revival.

15
Cooley, "The Revival of Timor", quoted verbatim by Peters, pp. 94-96.

1 4
I only have available the 1982 statistics for the church in Timor.
See note #18 below.

1 5 For example, the first team reported 9,000 conversions in less than
two weeks! Though probably exaggerated, this figure does point out
the team's general effectiveness.

^Peters, p.84.

1

7

[ had the privilege of interviewing Frans Balia on several occasions
during April and May of 1985. He has been a Th.M. student at Prince-
ton Theological Seminary during the 1984-85 academic year.
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^Compare 517*779 (1972) with 727*376 (1982). Since 1967 the church
has kept more detailed records of its growth. Figures come from
the following report printed by the 15th General Assembly of the
Evangelical Christian Church: Keput usan-Keputusan. Sidang Sinode
Gereia Masehi Injili di Timor, aav Uupang: MaieliR Sinr^P HarTan.
iwTrTp3bsrir ’
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In terms of "real" growth, which takes into account the 4-fold /-

population growth, we see that the Muslim population really only grew ^
by 8%. Muslim growth barely kept up with the growth of the general '

•

hi i

,;;

:

.

population. The last column in Chart A shows us that the 1985 Muslim
1 . t

population is 108% of that in 1900. The effective increase in Muslim

population from 1900 to 1985 is only 5,228,200 adherents (8% growth)

in "real" growth.
i

• • .
• •

i .

i

If we look at the growth of New Religions, we are confronted with

the reality that, in terms of "real" growth, New Religions in 1985 are

355% what they were in 1900. This staggering increase from 3.9 ^
.

Ijou (oLfuw*

million adherents in 1900 to over 55 million in 1985 still has a ,,
,

3&1 A£*(

substantial per capita increase in "real" growth of 39,542,800! *
In contrast to this incredible increase is the decline of Animist

(tribal religion) group adherents. With 17.7 million adherents in
foi /no?

1900, these groups have experienced a "real" loss of 90% app. of their

membership.

Perhaps unsurprising to the reader is the remarkable growth of

.the Christian population of Indonesia from 1900 to 1985 . With just

over 1/2 million Christians in Indonesia in 1900, there are today over 7?$^ AU-*

jwilAr

17 million Christians. The 32-fold growth in the Church has well

out-paced population growth
,
with a "real" growth increas* 798%

since 1900. The Church in Indonesia today is almost 8 times as great

. !
per capita as it was in 1900. The average gain of 10% per year per

- i
.

'

\.t



takeover forced individuals to join churches. Most joined the
. i

• •

Christian faith versus Islam.

’ The main results of social revolution since Independence involve
t *

, ,

,nany important factors in setting the stage for continued Church

growth. Leadership has been questioned along with decision making and

administration, in order to discover methods to "achieve more

stability, efficiency and development." (Cooley, p. 35) Another

'revolutionary trend in Indonesian society is the rapid expansion of

education." (Cooley, p. 35) The literacy rate in Indonesia is said to

oe 80-90% today. Social mobility has also accelerated greatly since

1945. All classes may now compete for opportunities once available

eni^kto Indonesia’s elite.

Finally, it is important to note that Indonesia has experienced

luch violence since it gained independence. It is a country seeking

o find its place in the world and its economic, political and social

truggles all serve to create an atmosphere of flux rather than

ermanency

!

V. CHURCH GROWTH IN INDONESIA: 1900 to 1985

A detailed study of Church growth, in Indonesia since 1900 reveals

one amazing statistics. In general terms, the population of

ndonesia is 4 times greater in 1985 than it was in 1900 . A

omparative study of Christian, Muslim, Animist and New Religion

^h (see Chart A) reveals the following results:

- 6 -
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ECJl - Contemporary Asian Christianity

Mj^. ^Moffett - Spring 1990

Course Description
I

This will concentrate on the recent history and contemporary situation of

the three major countries of East Asia (China, Japan, Korea) but will touch
also on the Asian continental context and summarize the background history of

East Asian Christianity. For China it will trace transitions from pre-
communist unity and influence, through the trauma of revolution to post-Mao
opportunities ant tensions. In discussing Japan it will compare the church in

an expanding empire, a defeated nation, and in the sudden affluence of a

world-class industrial power. Turning to Korea, it will deal with the
optimisms of church growth and the perils of division. Relations to culture,
other religions and national politics will be noted.

Textbook

There is no single textbook adequate for the course. Recommended for
purchase are: James M. Phillips, From the Rising of the Sun (1981), G. T.

Brown, Christianity in the People's Republic of China (1987), Martha Huntley,
Caring. Growing. Sharing (1984).

Requirements

1. In addition to readings as assigned in the above texts, 1050 pages of
reading from the reading lists (attached separately) will be required as
follows

:

250 pages on Japan
250 pages on China
250 pages on Korea
300 pages of your choice (as approved by professor)

.

2. Two book reports will be required, each of one and a half (1-1/2) pages,
including a summary outline of the book and your personal critique,
positive or negative or both.

3. One early mid-term test

4. One 10-page term paper will be required on one of the suggested topics
(list attached separately) OR on a subject of your own choice (which must
be approved by the professor).

Schedule

February 7

March 7

April ||

April 17

April 27

May 3

May 9

First class
First book report due
Mid-terra tests (date to be announced)
Second book report due
Last class
Senior papers due
Junior and Middler papers due



EC 41. Contemporary East Asian Christianity.
Mr. Moffett

TENTATIVE OUTLINE

Introduction .

1. Asia in its World Setting.
2. Asia and the World's Religions
3. Asia, and the rise of the Churches of the 3rd World.

I . East Asia: the Cultural and Religious Setting.
"One culture"; "Two themes".
"Three philosophies": Taoist, Confucian and Realist.
"Four classes"
"Five relations"
Three religions: Taoist (folk); Confucian; Buddhist.

II. East Asian Christianity : Historical Survey, and
"How Christianity Came to the Far East" (Slide lecture)

III. China. Two Revolutions, the Missions, and the Church.
The Three-Self Movement, and Catholicism.
The House Church Movement.
Reflections on Church and Parachurch tensions.

IV. Taiwan. Hong Kona, and Singapore. The expatriate churches.

V. Korea

.

Missions, Revival, and the Nevius Method.
Rise of the churches.
What made them grow? And what made them divide?
Evangelism, social compassion and human rights.

VI. Japan

.

Historical survey.
Nationalism, religion and church union.
Why haven't the Japanese churches grown?
Japanese contributions to theology.

VII

.

Third World Churches and World Mission.



Suggested Topics for Term Paper

H\
EC "Sf. Contempora ry Asian Christianity : East Asia .

Mr. Moffett

What makes the church grow? Choose one country: Japan, Korea or China.

Church/state relations: the Shrine issue. Choose Japan or Korea.

Biographical study of a missionary or national church leader. Analyze
his or her strengths, possible weaknesses, and contributions to

the development of the Christian church.

The human rights issue in East Asia: compare the situation in China,
North Korea, South Korea and Japan: OR analyze the situation in one
of those countries.

The Nevius Method of missionary work.

Describe and analyze in some detail the Christian movement in one
sub-period of the history of Christianity in modern (post 1890)
Asia in one East Asian country (e.g. Christianity in Japan between
WW I and WW II; Christianity in China after the communist revolution
to the death of Mao; Korea after the Korean War; etc.

The results of the Korea Revival, 1907/8.

Division in a United Church: the Church of Christ in Japan after WW II.

The Three-Self Movement and the House Churches in China.

An historical and critical analysis of a denominational mission in East

Asia

.

Contextual ization: problems and successes in one E. Asian country.

OR Choose a topic of your own, and check for approval with the professor.



EC41. 20th Century Christianity in East Asia. Mr. Moffett

READING LIST

Introduction

Samuel H. Moffett, "Christianity in Asia: An Overview", in Encyclopedia of
Asian Hi story , (Columbia University, 1987. vol . 1.

CHINA

G. Thompson Brown, Christianity in the People's Republic of China, 2nd ed (John
Knox, 1987).

Raymond Fung, Households of God on China's Soil. (Orbis, 1982).

Adrian A. Bennett, Missionary Journalist in China. (Athens, GA, 1983).
Michael Chu, The New China: A Catholic Response. Paulist, 1977).
Theresa Chu.., A New Beginning: An International Dialogue with the Chinese Church.

(Canada Council of Churches, 1982).
M. Searle Bates, ed., China in Change. (Friendship Press, 1980).
F. Richard Bohr, Famine in China and the Missionary: T. Richard.

(

Archie R. Crouch, Rising Theough the Dust. (Friendship Press, 1948).
Jane Hunter, The Gospel of Gentility: American Women Missionaries in Turn-of-

the-Century China. (Yale U., 1984).

F.P. Jones, ed., Documents of the Three-Self Movement. (DFM/NCC, 1963).
F. P. Jones, The Church in Communist China: A Protestant Appraisal. (Friendsh. 1962)

.

Paul E. Kauffman, China: The Emerging Challenge. (Baker, 1982).

K. S. Latourette, History of Christian Missions in China. (Macmillan, 1929).

Leslie Lya 11, God Reigns in China. (Hodder & Stoughton, 1985)

Robert G. Orr, Religion in China. (Friendship Press, 1980).

Joseph J. Spae, Church and China: Toward Reconciliation. (Inst. Rel & Culture, 1980

Elmer P. Wurth, Papal Documents Relating to China, 1937-84. (Orbis, 1985)

Philip L. Wickeri, Seeking the Common Ground: Protestant Christianity, the Three-

Self Movement, and China's United Front. (PTS, PhD dissertation, 1984).

David Adeney, China: The Church's Long March. (Regal, 1985).

KOREA

John Allen, The Rising of the Moon. .[Moon Sun-Myung). H. Barnard, 1980).

Wm. E. Biernatzki, Korean Catholicism in the 70s. (Orbis, ]975).

Chun Sung-Chun, Schism and Unity in Protestant Churches of Korea. (CLSK, 19 )•

William Blair, Gold in Korea. Topeka, KS, 1957).

Allen D. Clark, A History of the Church in Korea. (CLSK,
1Q on\

Charles Allen Clark, The Nevius Plan for Mis S; on or Korea (CLSK 938 -

Donald Clark, Christianity in Modern Korea (Univ. ress^ot*^

E. 0. Hanson, Catholic Politics in China and Korea. \

rhiraao 1943).

D*. C*. Holton, Modern Japan and Shinto N

^^
on
^

1 S,

JJome cel 1 Unit System. (Church

John W. & Karen Hurston, Caught in the Web: The Home

Growth Int 1., 1977).
y r , Ynnnai 1 (Logos Int' 1 . ,1980_)_.

rU-cW:..
0^ (Seou1 ’ 1964K

Yong-Bok
m
K1m?[?? PeoplejSiling Unde

[. shiito^alionai ism.. (Phila., 1966)

Kun-Sam Lee, The Christian Confrontation with Shinto rariu

Sang-Hyun Lee, The Korean Immigrant _ in.Amer,c
?p ^^dfhip Press’, 1962)

Samuel H. Moffett, The Christians of Korea. I
Fnenos^p

($eoul ,
1983) .

Roy
B
Shearer,^M^hS^

Martha^HunLeyi^To’Thar^a^Work^Korea'Mi ssion to 1919). (Pres. Ch. Korea,



Robert J. Treasure Tsiand: ^a"ch 3- :^th Ar- ; >g Tuvan's Urban h ina' ~'~a~ ? South Pasadena,

California: Will 1 is Carey Library, 1376. [8^8383.8693 (Church growth;

Campbell, Vi Ilia*. An Account of Missionary Success in the Island of Foraosa! Published in London in 1650 and

Mow Reprinted with Copious Appendices . London: Trubner k Co.' 1883. CBW33S3 . CIS 1 (Early Presbyterian

Conn, Harvie H. ’Taiwan: Church Growth, Ethnicity and Politics.
9

In Exploring Church Growth
, pp. 60-76.

Edited by Gilbert R. -Shank. Grand Rapids, Michigan: Ui 1 lias B. Eerdaans Publishing Co., 1983.

(Contemporary Taiwan Christianity)
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CHOSON DYNASTY

Yamaguchi and Hagi served alternately as its cap-

itals. The domain was founded during the Ashikaga

era by the Ouchi family but was taken over by Mori

Motonari in 1555. The loss of other Mori holdings

after the Battle of Sekigahara in 1600 left Choshu

with an unusually large number of samurai relative

to its productive land. Although more rigorous land

surveys and increases in productivity brought the

actual yield of the ban (domain) to more than

700,000 koku , this small domain of 600,000 per-

sons was still hard-pressed to provide for its I 1,000

families of samurai. T he government therefore en-

couraged silk production, salt farming, and craft

manufactures among peasants and then taxed these

activities to increase revenue.

To cope with growing indebtedness Choshu cre-

ated an agency of debt management, the buiki-

kyoku, whose strategy was to maximize fiscal le-

verage by saving and borrowing simultaneously.

Han reforms in the Horeki ( 1 75 1—1764) and Tempo

( 1830-1844) periods helped curb spending. Choshu

was known for the high educational standards main-

tained at its academy, the Meirinkan. It was known
as well for its flexible system of clique politics. Cho-

shu reformers such as Sufu Masanosuke, Kido Koin,

Yoshida Shoin, Ito Hirobumi, and Yamagata Ari-

tomo were prominent in the political movements of

the 1860s that led to the Meiji Restoration. Kido,

Ito, and others assumed high posts in the Meiji gov-

ernment after 1868. They persuaded the daimyo

Mori Takachika to take the lead in returning do-

manial land registers to the emperor in 1869. Cho-

shu became Yamaguchi Prefecture in 1871.

[See also Mori; Ito Hirobumi; Yamagata Ari-

tomo; and Yoshida Shoin.]

Thomas M. Hubkr

CHOSON DYNASTY. See Yi Dynasty.

CHOU TUN-1. See Zhou Dunyi.

CHOWDHURY, ABU SAYEED (1921-1987),

president of Bangladesh (January 1972-December

1973). Before becoming president, Chowdhury
served as a justice of the East Pakistan High Court

and vice chancellor of Dhaka University. In March
1971 he was attending a meeting of the United Na-

tions Commission on Human Rights in Geneva

when the Bangladesh civil war began; thereupon he

began to serve as an unofficial roving ambassador

of the Bangladesh government-in-exile. He served

briefly as the foreign minister of Bangladesh in 1975.

[See also Bangladesh.]

Craig Baxtf.r

CHRISTIAN GENERAL. See Feng Y uxiang.

CHRISTIANITY

AN OVERVIEW

Christianity began in Asia, but of all the great

continents, Asia today is statistically the least Chris-

tian. In a world where one in every three people

professes to be Christian, Asia’s population of 2.75

billion (excluding the USSR) is only 5 percent Chris-

tian. Comparable estimates for other Asian religious

groups are 23 percent Hindu, 18 percent Muslim,

and 10 percent Buddhist; 20 percent claim to be

nonreligious, principally in China. To understand

the reasons for the numerical weakness of Chris-

tianity on its home continent one must turn first to

history.

The Christian faith spread eastward across Asia

as quickly as it moved west into Europe, but with

one significant difference: in the West it converted

and transformed the culture of a whole continent.

In non-Roman Asia, not once in its first sixteen cen-

turies did Christianity manage to achieve majority

influence in any enduring national power center.

A history of Asian Christianity may be charac-

terized in terms of alternating periods of expansion

and decline: (1) early advance (50-650); (2) reces-

sion: the rise of Islam and the fall of the Tang dy-

nasty in China (650— 1000); (3) revival under the

Mongols (1000-1370); (4) years of devastation

(1370-1500); (5) the Catholic centuries (HOO-
DOO); (6) controversy and decline (1700— 1792); (7)

Protestant beginnings and the rise of the Asian

churches (1792—).

In its period of earliest expansion Asian Chris-

tianity was impressively successful in geographical

extension, but less so in penetration of major cul-

tures. Before the end of the first century, Thomas,

“the apostle to Asia,” had reached India, according

to an ancient and fairly reliable tradition. [See

Thomas.] About the same time the new faith broke

across the Roman border into eastern Syria and Per-

sian Mesopotamia. By the end of the second century

the border principality of Edessa (Osrhoene) was

largely Christian, and one of its kings, Abgar IX (r.

179-214), may well have been the world’s first ruler

of a Christian state. Around the year 300 Armenia
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officially adopted the Christian faitli but ecclesias-

tically became more Western than Asian.

The church in Persia, however, was strong enough

by the early fifth century to organize itself into a

national church independent of the Western patri-

archs. It called itself the Church of the East but is

better known by its later name, the Nestorian

church. In the remarkable missionary advance

across Asia that followed, Nestorians carried the

faith from the Red Sea to the heart of China. Three

Arab Christian kingdoms emerged and some of the

tribes of Central Asia began to convert to the

Christian faith. Persian missionaries reached

Chang’an, the Tang capital of China, as early as

635. But it was only in the fringe kingdoms at the

edges of imperial power that decisive numbers be-

came Christian. The key cultural and political cen-

ters, Persia, China, and India, were often hostile, at

best tolerant. T he first six centuries were thus years

of steady but limited success.

By contrast, the next 350 years brought sharp

setbacks. The first blow to the church was the rise

of Islam. When the Arabs destroyed Persia and

rolled Byzantine Rome back into Europe they

quenched the flickering hope that the Nestorians

might do for Asia what Catholic and Orthodox
Christianity was accomplishing in the West: the con-

version of a continent. Islam did not destroy Chris-

tianity, however, it simply encapsulated it, adapting

from the defeated Persians a form of religious mi-

nority control called the millet (or dhimmi
) system.

Christians were offered no heroic choice of death

or apostasy, only the eroding humiliations of iso-

lation, second-class citizenship, double taxation,

and harsh social discrimination. The best that can

be said of the ghettos thus created is that they al-

lowed the Nestorians to survive for centuries and to

serve as conduits of Greek learning through the Ar-

abs to Europe.

Beyond the limits of Arab conquest Christian

growth was less restricted. The Nestorians were able

to maintain intermittent contact with the Thomas
Christians of South India, and the Persian mission

to China flourished for two more centuries. Then
suddenly it disappeared. The fall of the Tang dy-

nasty in 907 was probably the major cause. The
church had become too dependent upon imperial

favor. But it had already been weakened by a spate

of antireligious persecutions in the mid-ninth cen-

tury, and more fundamentally by its failure to take

root among the Chinese. In fact, Nestorianism in

China seems to have remained a religion for Persian

priests and tribal groups.

By the year 1000 Christianity appeared to be a

receding wave in Asia. It persisted only in isolated

pockets in the Arab caliphates, South India, and

Central Asia. At this low point a Christian resur-

gence appeared in the wild heartlands of Asia among
the Mongol and Turkic nomads. A chieftain of the

Kereits was converted by Nestorian missionaries

and was baptized with many of his people. When
the Kereits were later drawn into the emerging

Mongol confederation they became the unexpected

avenue of Christian penetration into a new Asiatic

center of power. Genghis Khan married his fourth

son, Tolui, to a Nestorian Kereit princess. She be-

came the mother of three sons, all of whom even-

tually ruled major divisions of the Mongol empire:

Mongke, the third Great Khan (1251— 1259); Hu-
legu, the ilkhan of Islamic Persia (1261— 1265); and

Kublai, most famous of all, who became Grand
Khan (1260) and emperor of China (1280—1294).

| See Hulegu ami Kublai Khan.] None of the brothers

became Christian, but their reigns marked the high

point of the Nestorian church in Asia, and for a

fleeting moment a Mongol monk, the Nestorian pa-

triarch in Baghdad, Yaballaha III (1281—1317),

ruled at least nominally a wider spiritual domain

than did the pope in Rome. In 1287 Arghun, ilkhan

of Persia, confirmed the prestige of the Nestorians

by sending another Mongol monk as his ambassador

to seek alliance with the Christian princes of Europe

against the Muslims. [See Ilkhanid Dynasty.]

Once again, however, the Christian quest for po-

litical security in Asia proved illusory. The West,

disillusioned with crusades, hesitated to be drawn
into another. Arghun’s son, the ilkhan Ghazan

(1295—1304), repudiated his compatriot the patri-

arch and embraced Islam. Worse yet, before the cen-

tury was out, Timur’s (Tamerlane’s) wars of anni-

hilation (1363— 1405) displaced the more tolerant

Mongols with a Muslim Turkic fanaticism that dev-

astated Central and Inner Asia as far south as Delhi.

Few Christians were left alive and Nestorianism

never recovered from the breakup of Mongol power.

[See also Timur.]

It was also in the Mongol period that Roman
Catholicism first reached Asia. Between 1245 and

1346 ten Catholic missions were sent to the Mongol
khans. The most successful was that of the Francis-

can Giovanni da Montecorvino, who reached Bei-

jing in 1294, built two churches there, and was made
archbishop with the authority of a patriarch. [See

Giovanni da Montecorvino.] Like the Nestorians,

however, China’s first Catholics vanished with the

collapse of the Mongols in 1368.
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A third period of Christian advance in Asia

opened with the dawn of the age of discovery. Da
Gama’s Portuguese fleet, anchoring off the coast of

India in 1498, brought a host of Catholic missioners

in its train. Goa became the center for ecclesiastical

expansion, and the arrival of the first Jesuit, Francis

Xavier, touched off ten of the most intensive years

of Catholic missionary expansion in Asian history.

Between 1542 and his death in 1552 Xavier laid

foundations of mass evangelism in India that still

endure; he strengthened mission outposts in Melaka

(Malacca) and the Moluccas, and, as the first Chris-

tian missionary to Japan, so effectively pioneered

the “Christian century” there (1549-1650) that Ja-

pan may well have had a higher percentage of Chris-

tians in 1600 than it has today. [See Xavier, Francis.]

A tragic by-product of the coming of the West to

India, however, was its effect on the ancient Thomas
Christians. This Indian Syrian community had main-

tained tenuous connections with the Nestorians in

Baghdad for centuries. Now it was first proselytized

by the Portuguese and then fractured when large

groups of Syrian Christians rebelled against the ju-

risdiction of Rome and reasserted their indigenous

Christian loyalties. In Japan there was an even

greater tragedy. The savage persecutions of the To-

kugawa period (1600-1868) ended the Christian

century, wiped out the church, and left only a shat-

tered underground.

The Roman Catholics in China (1583-1774), as

in Japan, enjoyed remarkable initial success. Matteo

Ricci’s strategy of accommodation to local customs

and skillful use of Western science won the attention

of the Confucian intelligentsia and gradually estab-

lished Jesuit presence and influence at the court in

Beijing. So strong was this influence that when the

Ming emperors fell in 1644 the church in China for

the first time was able to survive the fall of a friendly

dynasty and make itself indispensable to the new
Manchu rulers. [ See Ricci, Matteo.] But an eccle-

siastical catastrophe, the rites controversy, ended the

Catholics’ century-long rise to Chinese favor. At is-

sue was the Jesuit policy of accommodation to such

Confucian ceremonies as veneration of ancestors. In

1704 the pope ruled against the Jesuits. The result

was an angry impasse between a Chinese emperor,

Kangxi, resentful of foreign interference with his

Jesuit advisers, and an inflexible pope.

The abolition of the Jesuit order in 1773 and the

paralysis of France’s great missionary societies by

the French Revolution brought Catholic expansion

throughout Asia almost to a standstill. Only in the

Philippines did Roman Catholicism continue a phe-

nomenal growth, one that by 1800 had made the

islands the one land in Asia with a Christian ma-

jority.

Meanwhile, a fourth wave of Christian advance

was moving into Asia, carrying Protestantism to the

continent for the first time. As early as 1598 Dutch

merchants began to send chaplains to their trading

posts in the East Indies. Instructed to preach also to

non-Christians, the chaplains baptized thousands

throughout the islands of what is now Indonesia.

Fhe movement’s weakness was its mixture of co-

lonial, commercial, and religious motives, and it was

only after a Danish mission of German Pietists to

Tranquebar in 1706, and William Carey’s still more

significant mission to India in 1792, that Protestant

missions picked up the momentum and clarity of

focus that made them the dominant new factor in

Christian advance in Asia in the nineteenth century.

[See Carey, William.]

Among the pioneers after Carey were Robert

Morrison in China (1807), Henry Martyn in Persia

(1811), Adoniram Judson in Burma (1812), James

Curtis Hepburn in Japan (1859), Ludwig Nommen-
sen in Sumatra (1862), and Horace N. Allen in Ko-

rea (1884). [See Hepburn, James Curtis and Allen,

Horace Newton.] Although Christianity and west-

ernization often came hand in hand, evidence

abounds of efforts by the missionaries to separate

the advance of the faith from the spread of empire.

Independent missionary societies multiplied. Em-

phasis on self-support, self-government, and self-

propagation (the “three seifs”) led toward church

independence from foreign control and to interde-

nominational church unions. Especially noteworthy

was Christian influence on Asian cultures in the

fields of education, medicine, and the position of

women.
The collapse of colonialism after World War II

accelerated the rise of national Asian churches. Since

1900, despite countermovements like communism
and revitalized Eastern religions, Asia’s churches

have multiplied the number of their adherents eight

times, from only 19 million at the beginning of the

century to an estimated 148 million in 1985, while

continental population only tripled. Fervent evan-

gelism, social compassion, and concern for justice

in human affairs contributed to the growth of Chris-

tian influence. Theologians like P. D. Devanandan

in India and K. Kitamori in Japan won new respect

for the faith among intellectuals. Catholics in Asia

outnumber Protestants by about five to three. Sev-

enty percent of all Asia’s Christians are concentrated

in four countries: the Philippines (50 million), India
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(27 million), Indonesia (17 million), and South Ko-

rea (1=2 million).Jt remains the case, however, that

only one in about nineteen Asians is Christian.

[See also Nestorianism; Jesuits; Catholicism in the

Philippines; and Philippine Independent Church.]

David B. Barrett, ed., World Christian Encyclopedia

(1982). Charles Ralph Boxer, The Christian Century in

Japan: 1549-1650 (1951). Kenneth Scott Latourette, The

History of Christian Missions in China (1929) and The

History of the Expansion of Christianity, vols. 3, 5, 6,

and 7 (1939-1945). Stephen Neil, A History of Chris-

tianity in India
,
vol. 1 (1984). P. Y. Saeki, The Nestorian

Documents and Relics in China (1951).

Samuel Hugh Moffett

CHRISTIANITY IN JAPAN

Christianity developed in Japan in the aftermath

of three major penetrations of foreign influence and

missionary activity (after 1549, 1859, and 1945,

respectively), each of which helped to shape Chris-

tianity’s role in Japanese history.

Roman Catholic Christianity was introduced to

Japan in 1549 by Francis Xavier ( 1506— 1552), who
with his Jesuit colleagues and successors laid the

foundations of a flourishing mission. The country

had been racked by internal political and religious

conflicts and was receptive to new influences. The
Jesuits sought contacts with Japanese feudal leaders

and sought to impress on them the value of trading

contacts with Western nations and the usefulness of

Western advances in scientific fields. For their part,

Japanese feudal lords were often eager to welcome
the missionaries, whose services as interpreters, ex-

pediters of foreign trade, and workers among all

classes of people were very useful. During his visi-

tations to Japan as Jesuit vicar-general, Alessandro

Valignano (1536— 1606) stressed the need for the

foreign missionaries to adapt to Japanese cultural

norms and expectations, as well as the need to train

Japanese priests and catechists to carry forward the

missionary work. Under the patronage of Oda No-
bunaga (1534-1582), who probably saw the new
faith as a means of curbing the ambitions of rival

Buddhist groups, Catholicism expanded, and by
1695 it may have counted 750,000 converts, or
about 4 percent of the nation’s population. [See Oda
Nobunaga.J

Resistance to Christianity also grew apace. The
regent Toyotomi Hideyoshi (1537-1598) became
suspicious of the ways Portugal and Spain had used
missions to expand their empires; he questioned also

the willingness of the Jesuit missionaries to become
involved in political and military affairs and their

readiness to question his own moral and ideological

authority. In 1587 Hideyoshi ordered the expulsion

of all foreign missionaries, but prudential consid-

erations led to the nonenforcement of this decree.

[See Toyotomi Hideyoshi.] Despite traumatic set-

backs, such as the crucifixion of twenty-six Christian

martyrs in Nagasaki ( 1597), Christian mission work
continued in numerous ways; Catholicism even

greatly extended its territorial reach during this pe-

riod, from the strongholds in Kyushu and Yama-
guchi districts to central and northeast Japan.

Under the shogun Tokugawa leyasu (1542-1616)
and his successors, the tide of persecution of Ca-

tholicism increased. When a group of Christian

peasants took up arms against government forces in

the Shimabara Rebellion (1637-1638), the shogun-

ate completely crushed the rebels and then prohib-

ited the Christian religion entirely, even setting up

a surveillance system that was to be administered

by local Buddhist temples. Despite such oppressive

policies, groups of “hidden” Christians in Kyushu

and elsewhere managed to maintain their faith in

secret for over two centuries, cut off from all clergy

and from all contact with foreigners.

After 1859, Japan was reopened to Western con-

tacts with treaties that made it once again possible

for foreigners to reside in Japan. Both Catholic and

Protestant missionaries began to arrive at this time.

French Catholic missionaries in Nagasaki opened

the Oura Church for foreign worshipers, and they

were overjoyed to discover in 1865 that there were

Hidden Christians in the area. Yet Christianity re-

mained officially banned until 1873, when under

foreign pressure the government finally removed the

signboards prohibiting its practice.

Protestant missionaries from the United States,

England, and Canada began their work in Japan

with educational, medical, and linguistic efforts in

port cities, and they came to find a response partic-

ularly among the former samurai who felt margin-

alized by the changes in Japanese society brought

about by the Meiji Restoration (1867—1868). [See

Meiji Restoration.] Japanese Protestants formed

covenantal “bands,” and Japanese Protestant lead-

ers emerged, such as Niijima Jo (often known in the

West as Joseph Hardy Neesima, 1843—1890), who
helped found the Doshisha in Kyoto (1871), one of

the first Christian schools in Japan; Uemura Ma-
sahisa (1858— 1925), who helped to establish the

first Protestant congregation in Yokohama (1877);

and the tenaciously independent Uchimura Kanzo

(1861-1930), the founder of Non-Church Chris-

tianity (Mukyokai).
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ASIA IN ITS WORLD SETTING

I . Population . 1900 1990 1980-90 increase

WORLD 1 ,620,000,000 5,240,000,000 1.7% annually

1

.

Asia (+0ceania) 950,000,000 3,100,000,000 1.7% "

[E. Asia] [1,317,000,000] [ 1.1%]
[S. Asia] [1,740,000,000] [

2 . 3%

]

2 . Africa 108,000,000 645,000,000 3.0% annually
3 . Europe 287,000,000 500,000,000 0.4% "

4 . Latin America 63,000,000 451,000,000 2.3% "

5 . USSR 126,000,000 290,000,000 0.9% "

6 . North America 82,000,000 275,000,000 0.9% "

II . Christians ( adherents )

.

1990.
1900 %_

WORLD

1.

Latin America
2

.

Europe
3

.

Africa
4 .Asia
5. North America
6 .USSR

[ E . Asia

]

[S. Asia

Xn.
558,000,000 34.4=

60 , 000 , 000
274,000,000
9,000,000

18,000,000
60,000,000
97 , 000,000
[ 1,700,000=

(2) 95
(1) 95.

2 %

4%
. 3%
.9%

(4) 73.2%
(3) 77.0%

003% 1

(5)

( 6 )

1990
1,721,000,000

Xn.
33 . V

[16,000,000= 2 . 8%

]

428.000.

000 (1)

408.000.

000 (2)

222.000.

000 (5)

198.000.

000^ (6)

188.000.

000 (3)

107.000.

000 (4)

[
60,000,000= 4 . 5%

]

[138,000,000= 7 . 9%

]

94
81
34
6

68
36

III. Christians in Three Worlds. 1985 .

Western World.
1900

:

471,000,000 Christians

.

29% of world pop . ; 84% of all Xns

.

1985: 558,000,000 it 12% of world pop . ; 36% of all Xns

.

Communist. World.
1900: 00 00 00
1985: 305,000,000 Christians

.

6% of world pop . ; 20% of all Xns

.

Third World.
1900: 87,000,000 Christians

.

5% of world pop . ; 16% of all Xns

.

1985: 686,000,000 it 14% of world pop . ; 44% of all Xns

.

— adapted from World Chr. Enc. ,1982;
and "1989 Update", IBMR (January)

•*; o&y<b<L

o\0

o\°

o\o

o\°

o\°

o\o



CHRONOLOGY OF MODERN ASIA

moo

1820-

1840-

1860-

1880-

1900-

1920-

1940-

1960-

1980

INDIA CHINA KOREA JAPAN
1

1 1800

-1820

RULE OF MOGULS AND

BRITISH EAST INDIA COMPANY

SEPOY MUTINY (1857)

GOVERNMENT OF INDIA ACT (1858)

. Queen Victoria,
Empress of India (1877)

. Indian National Congress (1885)

CH’ING DYNASTY

(1644-1912)

First Opium War (1839-42),

Treaty of Nanking

TAIPING REBELLION
(1850-1864)

.Second Opium War
(1859-60)

Emperess Dowager Tzu-hsi

in Power (1861-1908)

XL

(1392-1910)

Japan Opens
Korea (1876)

TOKUGAWA

(1603-1867)

-1840

Perry Visit,
Opening of Japan

(1854)
-I860

ME I J

I

(1867-1912)

Liberal Party
Founded (1880)

’1880

BRITISH EMPIRE

. Musi im League ( 1906)

. Morley-Minto Reform (1909)

Government of India Act (1919)
Amritsar Massacre (1919)

. Constitution for India (1935)

-u>
7^

VO

I

. Nehru as Prime
Minister (1952)

INDIA (1947- )

• Se i zes Goa (1961)
.China Invades India

.Death of Nehru (1964)
•Indira Gandhi as

Prime Minister (1967)
.First Nuclear Bomb

(1974)

Sino-Japanese War (1895)

Open Door Notes (1899)

Boxer Rebellion (1899-

1901)

Yuan Shih-kai (1911)

.Sun Yat-sen elected (1912)

.Twenty-one Demands (1915)

.May Fourth Movement (1919)

REPUBLIC OF CHINA
(1912- )

"Nationalist Government
at Nanking (1927)
"Long March (1934)

.Japanese Occupation
in World War 11

CIVIL WAR (1945-19491
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PEOPLES REPUBLIC
OF CHINA (1949- )

•"One Hundred Flowers" Campaign (1957)

'“Great Leap Forward,"
Sino-Sovlet Rift (1958)

•Explodes Nuclear Device (1954)

•Great Proletarian Cultural
Revolution (1966-69)

•Nixon Visit & Entry to U.N. (1971-72)

Gives Diplomatic Recognition (1979)
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' CHRONOLOGY OF KOREAN CHURCH HISTORY

I. First Contacts (1592-1784)
1592 de.Cespedes, chaplain to Japanese troops
1651 Matthew Ricci's books filter into Korea
1645 Prince Sc-hyon brings Chinese Christians to Seoul
1653 Protestant Dutch sailors shipwrecked in Korea

II. The Catholic century (1784-1884)
1784 Li Seung-Hccn converted in Peking, returns to Korea.

1794 James Chu (Chinese), *irst Catholic missionary
1832 Karl Gutz 1 aff, first, visiting Protestant missionary
1835 Pierre Maubant, firs + western Catholic missionary
1801, 1839, 1846, 1866 Persecutions Catholics
1866 R.J. Thomas, first Protestant martyr

III. The Protestant century (1884- )

a. Period of beginnings (1884-1905)
1883 Suh Sang-Yocn, Korean Protestant pioneer

1384 Horace N. Allen, MD, first resident Protestant missionary
1885 First Protestant clergy: Underwood (

Dresbyterian)

,

Appenzeller (Methodist)
1890 S.A. Moffett, and the opening of the north

b. Period of Japanese annexation (1905-1945)
1907 • The Great Korean Revival
I9C7 Organization of national churches: Presbyterian (1907),

Methodist (1930); national R.C. Synod (1931)

1919 Korean Independence Movement
1936 The shrine controversy (to 1945)

c. Period of post-war recovery (1945- )

1945 Division, north and south
1950 The Korea war
1950 Church growth in the south. (1950, 3 . 7 % Christian:

600.000 Protestant, 100,000 R.C.; 1987, 25 % Christian:

8.500.000 Protestant, 1,600,000 R.C.)

!



Largest Protestant Denominations in the Third World

AS I A Unde*

1. Church of Christ, Zaire

2. Assemblies of God, Brazil

3. Philippine Independent Church (Aglipay)

4. Kimbanguist Church, Zaire

5. Anglican Church, Nigeria (CMS)

6. Council of Dutch Reformed Churches, S. Africa
7. Protestant (Reformed) Church, Indonesia
8. Nigeria Fellowship of Churches of Christ (S.U.M.)

9. Church of Sou th India

10. Church of Christ, Manalista (Philippines)

11. Anglican Church Uganda (CMS)

12. Anglican Church of South Africa
13. Presbyterian Church in Korea (Tonghap)

14. Council of Baptist Churches, N.E. India
15. Baptist Convention, Brazil
16. Batak Christian Protestant Church, Indonesia
17 . Pentecostal Churches of Indonesia
18. Congregations Crista, Brazil
19. Evangelical Pentecostals , Brazil for Christ
20. South African Methodist Church
21. Methodist Church in South Asia (India)

22. presbyter ian Church of Korea, (Hapdong)
23. Madagascar Church of Jesus Christ
24 . Burma Baptist Convention
25. United Ev. Lutheran Churches in India
26. Church of Central Africa, Malawi (Presbyterian)
27. Korean Method ist Church
28. Evangelical Lutheran Church, Brazil
29. Presbyterian Church of Brazil
30. Zion Christian Church, South Africa
31. Tanzania Evangelical Lutheran Church

Adherents (Adults Adherents

1980 1980) 1952

4.728.000

4.000.

000

3.500.000
3.500.000
2.941.000
2.142.000
1.959.000
1.746.000
1.556.000
1.500.000
1.384.000
1.236.000
1 . 100.000
1.065.000
1.050.000
1.044.000
1 . 000

.

000
1 , 000,000
1 , 000,000

942.000
901.000
900.000
881.000
798.000
790.000
766.000
700.000
629.000
623.000
600.000
592,000

(1.519.000)
(2.753.000)
(1.860.000)
(2,000,000)

(359,970)

(987.000)
(100,550)
(516.000)
(400.000)
(306.000)
(327.000)
(280.000)
(230.000)
(350.000)
(465.000)
(750.000)
(600.000)
(250.000)
(374.000)
(421.000)

(250.000)
(249.000)
(340.000)
(282.000)

(301,800)
(136.000)

(124,900)
(300.000)
(274.000)

1.174.000
220,000

3 , 000,000

403.000
1.665.000
1,033,996

25,000
895.000

321.000
597.000
240.000

125.000
502.000

684.000
450.000
240.000
600.000
439.000
483.000
386.000
129.000
740,617
123.000

62,000

The largest denominations (World) Adherents Adult

1 . Evangelical Church in Germany 28,500,000 22,000,000
2. Church of England 27,660,000 9,600,000 - Statistics adapted from
3. Southern Baptist (USA) 14,000,000 11,600,000 World Christian Encylo-
4. United Methodist (USA) 14,000,000 10,300,000 pedia, 1982
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social transformation.

Jesus was thinking of the unreached peoples as he

cleared the temple. The unreached peoples were

invited into the inner sanctuary of the Holy of Holies

when the curtain tore in two. and John saw peoples

who are unreached today worshiping the King at his

throne.

They’re Waiting

Marilyn Laszlo is a missionary with Wvcliffe Bible

Translators. She told a story recently that summarizes

the heart cry of the hidden half.

For the past thirteen years 1 have been working in

Hauna. a little village which is 500 miles up the

Sepik River in the heart of the jungle of Papua New
Guinea, an island just north of Australia.

On the island of Papua New Guinea there are over

700 distinct languages, most of which are unwritten.

Actually, there are over 3.000 language groups in the

world that have no written language. They do not

even have an alphabet, much less any books.

That is the way it was in Hauna Village, home ofthe

Sepik Iwam people. They had no idea that the words

that came out of their mouths could be written

down.

My partner and I were given training in linguistics

and we began learning the language one word at a

time by pointing to objects and by acting out con-

cepts. Eventually the Lord gave us a team of four-

teen translation helpers to work with.

When we started translating, 1 became very bur-

dened about the older people in the village. The
witch doctors were being left out. They are the most
powerful men in the village and are always busy

7/3 A
,

fl/fcw &

ur'/rtt-ncttep
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because there is always someone sick or someone

dying.

My partner and I wanted to have these older men
come from 6:30 to 7:30 every night, after we had

finished translating, and listen to the verses we had

translated that day. So we had our translation

helpers go out in teams of two to each of the four

clans in the village and get one older man from each

clan to join them.

Every day these witch doctors or "spitters" came to

listen to the Word of God. Their word for doctor is

inkam hiiswoki. which means "the man who spits" or

"the spitter." Ifyou have malaria the spitters take a

sharp bamboo and cut your forehead where it hurts

to let out the bad blood. Then they chew on a plant

that supposedly contains a very powerful spirit, and

they spit and blow into those cuts. This is the power

that will help heal you.

We had translated a portion of the Gospel ofMark,

chapter eight As we were reading these verses we

came to verse 23. the story of Jesus spitting on the

eyes of the blind man to heal him. Now we have

blind people in the village, but no medicine man has

been able to heal them. So when we read this verse,

the older men jumped up and said. “Wow! Why
Jesus must be the most powerful spitter in the whole

world!” From that day they started coming to

church. They identified with this spitting man,

Jesus, and wanted to know more about him.

As we translated and taught the people to read and

write their own language, we became burdened for

all of the unreached tribes around us. Hauna was

becoming a shining light throughout the area as

people started to hear about our work. One day a



74 The Hidden Half

canoe loaded with fifteen people came for medical

help. They spoke another tribal language and came
into our house with the smell of their rotting sores

and other diseases. 1 told them in the trade

language. Pidgin English, that they must stay in our
village at least a week so I could give them a

penicillin senes for their sores

While they stayed with us the\ watched what was
going on. The> saw 200 people coming to school to

learn to read and write their own language. They
saw us wnte God's talk in the people's language and
listened to the Sepik Iwam pastors preach the Word
of God in their own language.

When it was time for them to go home, the leader

asked. "Do you think you could come to my village

and put down our talk so that we might know about
God too?"

I had to shake my head and say. "I'm not finished

here yet. I have several more vears of work in this

place. I could tell he was verv disappointed, and I

promised that someday I would at least come to visit

his village.

Several weeks later we organized a party to find his

village. When we got there, the leader was thrilled to

see us. He called everybody to come and see the two
white misses. As we were walking through the

village I noticed in the center a new building, very

different from their regular houses. I asked. "What
is that building there in the center of the village?"

He said, "Oh. that is God's house— that's our
church."

“Your church? Do you have a mission here?"
“Oh. no. we have never had a mission here."

Well, doyou have a pastor here—you know, some-
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one that comes to preach God's Word?"
“Oh. no. we've never had a pastor here."

"Well, is there someone here in the village that can

read and wnte Pidgin English who holds services in

your church?"

"Oh. no! There is no one here that can read or write.

And we have no books."

I looked at him and said. "Then what is that build-

ing for?"

He said. "Well, we saw the little church in your

village and our people decided to build a church too.

Now we re waiting for someone to come and tell us

about God in our own talk."

I turned and started cry ing. 1 have never seen that

kind of faith. Out in the middle of the jungle stands

that little church, and today they are still waiting

—

waiting for someone to come and tell them in their

own language about Jesus. There are thousands of

groups just like them, waiting to hear the Word of

God in their own language. They are waiting for

you.
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The romantic view of the South Pacific Islands-happy hospit-
able, uninhibited people, dweling in lovely lagoons and beaches,
with easily available food and shelter, and with simple wants-
is a limited and narrow view of the actual reality.

In actuality, the area and its people were often very hostile
to each other, and to outsiders. Number of accasions of missionaries
being eaten by canibals are part of the real situations. Among
those who were met by such unexpected treatment were few of the
first missionaries-John Williams and James chambers.

The spread of Christianity was relatively slow. Social units
were small so conversion of one village did not mean automatic con-
version of another. Another factor is that the missionaries had
little control over political matters. They were asked to advise
and heop constructing a constitution for a new type of nation
(Christian), but the islanders were not, by any means, puppets
of the missionaries. They took advise only when they wanted it.

During the period of 1900-1942 stable churches were esta-
blished. But radical changes were brought on by the World War 3C«

Independent churches arose, and soon thereafter, independent
nations.

A foundation for the independent churches was already begun
before the ’war. In the church, small-scale activities were in
the hands of islanders, and not copies of foreign originals. A
distinctive type of church-indigenous to the pacific could be
seen. Por example they used their own food in place of bread
and wine for communion, liked to use their own music, and even
introduced traditional dance to the Christian worship. They also
liked to have several-days-longfestivals with emotional and heavy
preaching, and abnormal physical manifestations. The islanders
always leaned toward practicing their own way of understanding
Christian doctrine, church life, and views of Christian morality.

Independence grew untill 1942, although in a limited way.
That is official independence did not come untill later. Still
foreign missionaries held the positions of overall leadership.

The first recognizable independent churches were in Tonga,
Samoa and T'iji. There was considerable amount of stuggle against
the resistance on the part of the missionaries.

The shock of World War H brought new experiences, death,
chaos, and broke the churches down. Some were through persecu-
tion by the Japanese. Interestingly, strong leaderships emerged
in many churches through the difficulties, and because of the
now absent foreigh leaders. On the whole the war experiance
strengthened the sense of identity, and independence of the
pacific island, churches. They liked the Psalmists words: What
time I am afraid, I will trust in thee. 11

After the war foreign missionaries came again, this time,
in larger numbers. Now the churches were growing faster than
ever. But as new control of the foreign missions grew, the
churches moved most rapidly to take over control, and establish
their indepandence

.

,:ow a new challerge was foced upon the island churches-
Adjustment movements, or Cargo Cults. Many of the traditional
beliefs and practices were revived along with some Christian
ideas that were maintained. Their belief was that ’‘the welth of
the white people would be brought to them by ancesters, and the

- 1 -



white people would leave, or become their servants. i; They were
hostile to foreigners, and posed a continuing problem to the
churches.

The reasons for such adjustment movements may be of many
explanations: a result of harsh seizing of laborers (war period);
millenial preaching: materialism-which was a matter of prestige;
or a general resistance to change (too much condemnation of trad
practices)

.

In any case it was an attempt toward greater independence,
and the missionaries eventually softened with condemnations,
and thus the movement softened as well, furthermore, missionaries
saw some value in these adjustment movements.

A new outlook of the missionaries, which no longer believed
in paternalism of the past, allowed for the completion of church
independence

.

After the war a new enlightenment-more responsibility for
the welfare of their .. subjects-was shared through the world. Now
the G-ovement was replacing the educational, and medical services
of the church. The church moved to other avenues of service (i.
e. adult education).

eventual improvement of travel and communication decreased
physical isolation of the Pacific Islands. Urbanization came and
brought Sectarianism which provided alienated people with tightly
knit, mutually supportive groups (ex. Jehova’s withesses)

.

New theological education, to fit the new urbanized, and
sophisticated society, was training ministers to be more alert,
active, higher educated, and have broader experience.

Early 1960’s brought the beginning of national independence.
The churches were politically active; and with their experience
in -self-governing" in the churches, they provided background
for national self-rule. It was the efforts of the churches that
brought national independence.

Response:

The most impressive fact about the history of the Pacific
Island Churches is the attitude of the islanders. Prom the begin-
ning resistance to too much foreign influence guided their behav-
ior in creating and maintaining the indigenous nature of their
churches.

Although the result of that desire not to loose their trad-
tional culture spun off some problematic situations (i.e. Cargo
Cults), it was probable that the intension of the islanders, in
general, was to simply keep what culture they could, while accep-
ting a new religion to guide their new lives as Christians.

It was encouraging to read that the missionaries eventually
began to value some of their desire to maintain some culture. It
was even more encouraging to find that eventual independance
came to those Churches. It seems that the establishment of this
indigenous church, and it's strength gave it the freedom to win
such large percentage (ex. 97% in Vanuatu) of people to Christ.

In such situations of indigenization, there is a higher
probability of accomodation or syncretism (as .we have, seen in case
of the Cargo Cults) , but there seems to be a problem of too much
westernization in some other parts of Asia (i.e. East Asia). Method-
ologically speaking, although superficially, it seems that the
church in East Asia, for example, need to move far toward the
extreme indigenization in order to reach the majority of its

population with the Gospel.


